
School Year or Church Year

   We should quit kidding ourselves.  We follow the school year more than the Church Year.  Prior to the establishment of the public school system in the mid-1900s, novelist dated things in their works by Michaelmas, Christmastide, Lententide, Whitsunday, etc.  Now it’s the first day of school, winter break (Political correctness forbid we say “Christmas.”), spring break (Even the Easter bunny couldn’t save this one.), and the last day of school.

   I’m not saying this is evil; just sad.  The Church Year calendar is designed to keep us on “God’s time,” to keep us marching to a different drummer than the world around us steps to.  You know how this is if you ever travelled to time zone two zones away from yours and decided to keep your watch on your time zone.  You were regularly reminded, “That’s right; I didn’t set by watch ahead.”

   Well it’s back to school time. Already the stores are hawking this “holiday” with special sales.  So without getting swept away by the current, let’s swim a bit with it.

New Adult Class to Begin Sunday, August 30, Noon

  This class meets in the library for an hour and half and runs 14 weeks.  We cover the Small Catechism.  This is the class you must go through before joining our church.  There is no cost to you.  The Catechism will be    provided to you free of charge.  You won’t be asked to read out loud.  You won’t be pressured to join the church either.

Junior Confirmation Begins, Monday, September 14, 6:30 PM

   We start instructing our young people in the Small Catechism at 6th grade.  They go for three years.  This will be the last class that I teach where students won’t have to have the Small Catechism memorized before they start.  From now on, we will follow the Small Catechism which says at the beginning of all Six Chief Parts “As the Head of the family should teach them in a simple way to his household.”

   This is how it was for my own children.  During nightly devotions we went through the Catechism many times before they ever reached confirmation age.  When they entered the class, they already knew what it said.  It was left to me to teach them what it meant.  





What our children will be memorizing will be only the part Luther actually wrote.  This is found on pages 11-31.  I do not test nor did I have my own children memorize “What is the Office of the Keys?”  “Where is this written?”  “What do you believe according to these words?”  or “The Conclusion” to the Lord’s Prayer.  Luther didn’t write these, and they aren’t part of our Book of Concord. Up till now I did not have confirmands memorize The Close of the Commandments or the Explanations to the Lord’s Prayer.  This is where I cheated your kids.  My kids always memorized them.  Now yours will.

   I will still assign memory and test it throughout the year to keep what they memorized fresh.  I do 
not know what I will do in the event we have a family transfer in who has kids already in confirmation.  Probably, I’ll just charge them extra.  That’s a joke.  There is no charge for confirmation instruction.  Freely I have received; freely I give (Matthew 10:8).

The Same Old Bible Classes Sundays 9:15 AM, Wednesdays 10 AM, Thursdays 7 PM

   When Rev. Clint Start was here with his youth group, he told me about his District Convention.  At these events, you are allowed to write down questions for the president of the LCMS to answer.  They are screened and only five of them are picked.  Two of the five questions were from him.  In one of the questions he asked if the president thought using the liturgy from one of our hymnals hindered evangelism, outreach.  He responded that without a doubt they could.  He said we are a menu driven society, so we need to be a menu driven church.  Look how frequently Chile’s, Applebee’s, Whataburger, and Sonic change their menus to get customers.  That’s what we need to do.

   From November 18, 2007 till February 15, 2009 the Sunday morning Bible class menu was Job, Job, Job, Job....  Since April 17, 2008 the Thursday menu has been Daniel.  Since May 2, 2007 the Wednesday menu has been Luke.  If I used the Synodical materials.  These classes would be no more than 13 weeks each.  The menu would change 4 times a year.  I take that back. I just checked the CPH website. We could have studied the Book of Job in 8 weeks.  Hebrews and Daniel though would take all of 9.  I call this the Internet Illusion.  Presenting lots of information quickly leads to more informed people.

  If you’re waiting for a menu driven Bible class offerings, you won’t get that from me.  If you’re waiting to join a Bible class at the beginning, that’s not practical.  Hey, if our school system takes years to study earthly information, I think it “meet, right, and salutary” that the church not see how many books of the Bible it can go through each year.

“Pray About It”

2009-2010 Advent/Lent Sermon Series


I tell people all the time, “Pray about it.”  That’s not enough instruction.  St. Paul says, “We (including him) do not know what we ought to pray for...” (Romans 8:26). The disciples who were so thick in so many ways at least knew they needed to be taught how to pray.  In answer our Lord gave them and us The Lord’s Prayer which we will study in the Divine Service on Wednesday evenings during Advent and Lent.

12/02/09
To Whom Should We Pray?

12/09/09
The Most Important Thing to Pray For

12/16/09
A Good Advent Prayer

02/17/10
A Good Lenten Prayer – Ash Wednesday

02/24/10
A Good Daily Prayer 

03/03/10
A Daily Prayer Must

03/10/10
A Strange Prayer

03/17/10
A Prayer for a Good Death

03/24/10
The Reason to Say “Amen” Confidently

All services are on a Wednesday; they start at 7:30 PM, and with the exception of Ash Wednesday you can be heading to your car at 8:20.  I announce the theme of the sermon series so far in advance, so that I may whet your appetite, and you would make plans to attend.  

Abortion Laws: A Recent Development?

by Col. John Eidsmoe

 Myth: Abortion laws were of rather recent origin, and were adopted to protect women from dangerous surgery, not to protect unborn children.

Reality: Throughout almost all stages of history in nations influenced by Christianity, and in other nations as well, abortion has been strongly condemned by the religious and political leadership of these nations.

   In early American history, states usually did not pass criminal statutes; rather, they relied upon the body of common law that our Founding Fathers brought to us from England.

   It is true that, at least in some periods, the common law made abortion a crime only after quickening, that is, after the mother could feel the child move in the womb. Sir William Blackstone called abortion after quickening "a very heinous misdemeanor," and we should note that at that time any noncapital crime was considered a misdemeanor. However, this does not mean the common law considered the life of the unborn child unworthy of protection before quickening. Rather the reason had to do with proving the elements of a crime. Let me explain what I mean:

   Suppose John resolves to kill Mary as she sleeps in her bed, so he enters her bedroom and fires three shots into her back. Unbeknown to John, however, Mary was already dead; she had died three hours earlier of a heart attack. Is John guilty of murder? No; under the common law, one cannot murder a person who is already dead. To convict John of murder, the prosecutor had to prove that Mary was alive at the time John fired the shots into her back.

   Now let’s transfer that principle to the abortion situation. To convict a person of killing an unborn child by abortion, the prosecution had to prove that the unborn child was alive at the time of the abortion. And given the state of medical technology at the time the common law was developed, it was virtually impossible to prove beyond a reasonable doubt that the unborn child was alive, or even that the mother was pregnant, until the mother could feel the child move within her. 

   During the 1800s, advanced medical knowledge enabled the doctors to determine the child was alive prior to quickening. In 1859 the American Medical Association unanimously adopted the AMA Report on Criminal Abortion. The report condemned abortion and stated one reason abortions took place was "wide-spread popular ignorance of the true character of the crime—a belief, even among mothers themselves, that the foetus is not alive till after the period of quickening." Another reason, the Report stated, was the "grave defects of our laws, both common and statute, as regards the independent and actual existence of the child before birth, as a living being." The Report continued, "With strange inconsistency, the law fully acknowledges the foetus in utero and its inherent rights, for civil purposes; while personally and as criminally affected, it fails to recognize it, and to its life as yet denies all protection." Abortion, it stated, was "no simple offence against public morality and decency, no mere misdemeanor, no attempt upon the life of the mother, but the wanton and murderous destruction of her child." Declaring that "physicians have long been united in condemning the act of producing abortion, at every period of gestation, except as necessary for preserving the life of either mother or child," the AMA Report called upon state legislatures to make abortion at all stages of gestation a criminal offense.
   In response, during the 1860s many state legislatures adopted laws that made abortion a criminal offense at any stage of pregnancy, except when necessary to save the life of the mother or child. And the strained explanation that these laws were passed to protect mothers from dangerous surgery, just doesn’t make sense. All surgery was dangerous in those days; but we don’t see the passage of laws prohibiting appendectomies or tonsillectomies. And Iowa’s 1868 abortion statute was titled "An Act to Prohibit Foeticide," that is, the act to prohibit the killing of a fetus. Courts have regularly held that the title of a statute is evidence of its purpose, meaning, and construction.

   The lesson of history is clear: The common law has never recognized a right to abortion. Quite the contrary, the common law criminalized abortion after quickening, and the prohibition was extended to babies before quickening as soon as the technology was available to prove to a court that the pre-quickened baby was alive.
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Acting for God


“The more genuine and deeper our community becomes, the more will everything else between us recede, the more clearly and purely will Jesus Christ and his work become the one and only thing that is vital between us” Life Together, Dietrich Bonhoeffer.  
This quote is at the bottom of The Rev. Lowell Michelson is May 2009 newsletter article.  I find it incredibly ironic.  Why?  Because The Rev. Lowell Michelson is the ELCA pastor who will one day give an account for the soul of Dr. George Tiller.

 
I could begin this article by deploring violence, let alone murder, as the way to resolve a situation.   Indeed, “The wrath of man worketh not the righteousness of God” (


James 1:20

 HYPERLINK "http://biblegateway.com/bible?version=31&passage=James+1%3A20" \o "Open this passage in a new browser window" \t "_new" ).  I could say what my mother always did, “Two wrongs don’t make a right.”  But I begin with, “Why should we be on the defensive?” A man who made a living doing violence to others (the unborn) died by the violence of another.  That’s nothing new under the sun. When one murderer murders another murderer people very rarely rush to condemn him.  One gang member kills another gang member and we flip the channel or turn the newspaper page.  “O that again.”  

 
If the Pro-Abortion Guttmacher Institute is right, there are 1,032 abortions of babies past the 24th week each year. If the Center for Disease Control is right, there are an additional 18,200 abortions between 20 and 24 weeks gestation each year.  This means Dr. Tiller as one of only 3 late term abortion “providers” was responsible for 6,410 dead babies a year.  Over the 20 years of his “practice,” he put to death 128,213 babies.  Using the Guttmacher Institute’s percentages for partial birth abortions, Dr. Tiller 217 times held a warm, heart throbbing baby in one hand and with the other hand plunged an instrument into the baby’s head to evacuate the contents.  Because what he did was legal doesn’t mean it wasn’t monstrous.

 
Here we come back to Hitler and Bonhoeffer.  Bonhoeffer is a hero of liberal Lutherans because he was involved in a plot to assassinate Hitler.  He was caught and put to death.  What Hitler was doing in Germany had the sanction of the German government and law at the time.  In the Nuremberg Trials the principle that there is such a thing as a crime against humanity was used to convict Nazis.  Even though they did nothing against the laws of their nation, they had committed crimes against humanity.  So did Dr. Tiller.  But while liberals praise Bonhoeffer’s attempt to assassinate Hitler, they condemn the assassination of Dr. Tiller.  To be consistent, those who praise Bonhoeffer should praise Dr. Tiller’s assassin.

 
I praise neither.  In fact, in a previous blog I noted the slippery slope one confessional Lutheran pastor was starting down when he said “’Those who espouse quietism in the face of despotism must look elsewhere than the mature Luther’” (CTQ, January 2009, fn. 70, p. 88, in my blog “Bonhoeffer, Hitler, and Holocaust”).  Individuals may not act for God when it comes to “bearing the sword.”  It’s only the State that doesn’t bear the sword in vain.  It’s only the State that can be “God’s servant” when imposing the death penalty. When individuals bear the sword in their own name it’s not only “in vain” but to their eternal peril even in the cases of monstrous rulers or doctors.

 
Pastors in particular are called to act for God in retaining and forgiving sins.  Whatever sins they retain they are retained; whatever sins they forgive they are forgiven. Dr. Tiller’s ELCA pastor did not act for God in his case.  He didn’t condemn his sin but communed and confirmed him in it.  The LCMS pastor that excommunicated Dr. Tiller for his impenitent sin of murdering the unborn did act for God.  So did the LCMS pastors assigned as chaplains to the Nazi defendants at Nuremberg.  The Lutheran Witness several years ago had their accounts.  They preached law and Gospel to these monsters as those who know the monstrosity of their own sins.

 
There’s one thing left to say.  Can you imagine year after year communing with Dr. Tiller?  If you’re in a LCMS congregation that practices open Communion or is open to all Lutherans, you don’t have to imagine, you did.  His sin was your sin.  The sin of the ELCA that judges abortion to be a tragic choice is still your sin.  The Jesus the ELCA preaches accepts impenitent abortionists. He doesn’t free people from sins but frees people to remain in them.

 
Most people think the big issue confronting the ELCA this summer is whether to ordain practicing homosexuals.  Since they have no problem communing practicing abortionists, what is their dilemma?  Having trashed the 5th Commandment, what’s one more? 

Don’t Even Bother to ask Your Doctor

Since the late 1990s prescription drug use has grown exponentially.  In large part this has been due to the “ask your doctor if _____ is right for you” ad campaign.  Doctors are hard pressed when you say, “I have these symptoms, and this drug says it treats them all.” 
Well Concordia Theological Seminary doesn’t think you need to ask anyone but you if their Specific Ministry Program is right for you.  Why bother asking my pastor if the Specific Ministry Program is right for me?  What does he know?  Why bother asking St. Paul about remaining in the position I was in when I was called to faith?  What does he know?   






I think the program should be called the Simplified Ministry Program because that’s what it really is.  However, since we’ve been down this road before we could title it Another Simplified Specific Ministry Program. 
Okay, that’s a jaundiced view of things, but we have been down this road before.  The Lay Ministry program and Distance Education Leading To Ordination were the same thing.  All were entered into with the same rational.  The times have changed.  The old way is inadequate.  When the CTCR came out with their infamous “Levels of Fellowship,” the same defense was used.  In fact, one of the supporters of it told me, if the times haven’t changed there is no need for it.  They haven’t; there isn’t.
The Lutheran Church historically has not been in favor of a quick way to ordination believing that sheep were best served by thoroughly trained shepherds.  Moreover, we have not emphasized the individual’s personal feeling of being called to the ministry.  







A drug maker wouldn’t be allowed to have a commercial with the line: “Ask yourself, Is Darvocet, Prozac, or Oxycodone right for me?” Most would realize that this is a dangerous question to ask oneself.  In a calling where pride is the ever present temptation, so much so that Paul warns about making a novice a pastor, it seems an even more dangerous question.





SMP isn’t right for me, and I think it not only dangerous but laughable that they ask.


What follows is copied and pasted from the Concordia Theological Seminary, Fort Wayne web site. There are 4 spelling errors in the text; I let them be since they were in the original. Perhaps the seminary should be asking “Is spell-check right for me?” 
Is SMP right for me? 

Entering the ministry can be a wonderful opportunity to serve God and His people, but it’s not for everyone. How do you know if God is calling you to this particular form of ministry through the SMP program? There are many factors in making such an important decsion, but the questions below may help as you reflect and pray about the challenge and opportunity of ordained ministry. 
Are you a man interested in caring for the people of God through Word and Sacrament ministry?

[image: image1.wmf]Yes
[image: image2.wmf]No 
Wonderful! The harvest is plentiful, but the workers are indeed few. As our Synod faces the challenge of staffing exising congregations and developing new ones we will need the willingness of men such as you to serve the people of God in all times and places.
If you’re a woman interested in the care of God’s people, please consider Deaconess Ministry as an alternative for using the gifts God has given you to care for His people. 
· Are you mature in faith and understanding?
[image: image3.wmf]Yes
[image: image4.wmf]No 
You’re a potential candidate for the SMP program. Pastoring a church while learning “on the job” is not something done lightly and a certain level of maturity and experience is essential.
Because of the nature of the SMP program’s pace and immediate vicarage, admission to the program is generally reserved for those who have shown maturity in faith and in caring for others. If you’d like the opportunity to grow in your faith while preparing for full time ministry, there are many residential paths to full time Word and Sacrament minstry which will allow you the time you need without the pressures of “on the job” training. Contact our Admissions Department to learn about the other possibilities.
· Are you presently serving or will you be serving in a church that intends to call you as its pastor?
[image: image5.wmf]Yes
[image: image6.wmf]No 
Good! It sounds like you’re in an SMP situation.

SMP is intended as a way of pastoring churches that might otherwise go vacant for financial reasons, for new ministry starts, and for situations where an associate or assistant pastor is desired. As such, all applicants are required to be sponsored by a church, ministry or district which intends to call them upon completion of the program.
· Are you “above reproach, the husband of but one wife, temperate, self controlled, respectable, hospitable, able to teach, not given to drunkeness, not violent but gentle, not quarrelsome, not a lover of money”? (
1 Timothy 3

 HYPERLINK "http://biblegateway.com/bible?version=31&passage=1+Timothy+3" \o "Open this passage in a new browser window" \t "_new" 
: 2-3 NIV)
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Those are high standards, but they’re the ones our Lord has set for those who seek to be pastors in His Church. Give them prayerful consideration as you seek to serve Him in this ministry
Those are definitely high standards! If you’re just a little nervous about being able to live up to them, good! All of us who enter in to the ministry do so with an awareness of the high standards expected of us. If, however, you have specific concerns or questions, feel free to contact us.
If you feel you’re a candidate for the SMP program, please see the admissions information located on our documents page 
The Church’s Song:

Getting to the Heart of the Matter

By Carl Schalk

Issues 12, Fall 2008, Concordia Unversity,  Seward, Nebraska


Why has the church’s song sounded such a responsive note in the hearts of Christians throughout the ages? Why, at times of joy or thankfulness, do hymns seem such a natural expression of our faith? Why,  at moments of crisis, do hymns remembered from childhood raise our spirits and help us through difficult times? Why do they touch our heart in their unique way?

The Song of the Church

The song of the church is a response of faith to what God has done in Jesus Christ. It is a song from the heart of the church to the heart of God, from the heart of the church to the heart of each believer, and from the heart of the church to the world. 

    As God’s people, gathered around Word and Sacrament, we sing. But the song is not our song, but the church’s song. Of course we sing it, but in worship we sing as part of the community of faith, joining together with angels, archangels, and all the company of heaven. It is a song sung by the faithful who have gone before us, and a song which will continue to be sung after we are gone. It is a song that we, in our own time and place, are privileged to join. 

    But what is the song about? What is its particular content? What is the story it recounts?
The Song of the Old Testament

The Old Testament provides the pattern. In the Old Testament God identifies Himself through his actions on behalf of His chosen people: God is the God who acts to save. The very first song recorded in the Old Testament, the Song of Miriam, celebrated God’s saving act in rescuing the children of Israel from the armies of Pharaoh. “Sing to the Lord, for he has triumphed gloriously, the horse and his rider he has thrown into the sea” (Exodus 15:20-21). Miriam and the women gave voice to their praise and thanks by singing from their heart of how God had acted in bringing them out of Egypt and freeing them from slavery. For ancient Israel the deeds of the Lord revealed God as the God who saves, who was, “glorious in power,” “majestic in holiness, terrible in glorious deeds, doing wonders.”

    When Israel offered their song of praise and thanks to God, they did so by rehearing and singing what God had done to rescue them. What drove their praise and thanksgiving was the story of God’s mighty acts on their behalf. To sing God’s praise meant, for ancient Israel, to tell again and again in song the story of how God had acted to save them, how God had brought them up out of Egypt, led them through the wilderness, and brought them to the Promised Land. That was their song. 

    The constant refrain of the Book of Psalms, the “hymn book” of the Old Testament, is Israel’s response of praise described by such phrases as declaring God’s mighty acts (Psalm 145:4), making known God’s mighty deeds (Psalm 105:1-2), calling to remembrance God’s wonderful works (Psalm 105:5), recounting God’s wondrous deeds (Psalm 75:1). To sing and praise God in the Old Testament was to “sing and praise the God who …,” the ellipsis being filled with the particular story of God’s delivering His people.

    The exhortation of Psalm 98 to “Sing unto the Lord a new song” is incomplete unless it includes the second half of the phrase: “For he has done marvelous things! His right hand and his holy arm have gotten him the victory.” Psalm 96:2-3 exhorts: “O sing unto the Lord… Declare his glory among the nations, his marvelous works among all the peoples. For the psalmist “to declare his glory” was to declare his marvelous works.” 

    It was in the telling, over and over, again and again, remembering and recalling God’s promise and covenant that God was praised and thanked in song. Israel was to remember what God had done for them, to recount God’s glorious deeds, and to speak and sing of them in the assembly. The “good news” for God’s people in the Old Testament was not simply who God was, but how God had acted on their behalf to rescue them from their sin. And that was the content of their song.

The Song of the New Testament and

Early Church

The songs of the New Testament continued to rehearse and celebrate the mighty acts of God. But it added to the song the good news celebrating God’s ultimate revelation of His goodness revealed in His son Jesus Christ. The New Testament celebrates the good news that at a particular time and in a particular place God sent His Son to be born of a virgin, to fulfill the Law for us, to suffer death on a cross, who was raised from the dead by the glory of the Father, ascended to heaven and now sits at the right hand of God, and who will come again at the end of time, in fulfillment of His promise, to judge the world. 

    It was this good news that was the heart and center of such beloved New Testament songs as the Lukan canticles. From Mary’s young heart erupted the Magnificat, the Benedictus from the mouth of Zacharias, the Nunc Dimittis from the heart of the aged Simeon. Each song testifies to God’s new act of deliverance in His son Jesus Christ. These songs of the heart the church continues to sing and treasure.

    This story about Jesus the Christ and the hope He brings for the future is what Christians call the Gospel, the Good News, the kerygma. The Gospel is not a set of moral or ethical standards, not the “Golden Rule,” not a set of rules for a successful life, nor a religious philosophy. It is a specific story which is both history and promise. It was the basic content of the songs of the New Testament and the church in succeeding centuries.

The Song of the Reformation

Martin Luther (1483-1546) saw the “telling of the story” as central to the role of the song of the church. 

The gift of language combined with the gift of song was only given to man to let him know that he should praise God with both words and music, namely, by proclaiming the Word of God through music and by providing sweet melodies with words.1 [Italics mine]

Johann Walter, Luther’s friend and the first Lutheran cantor, suggested that the purpose of Christian song was that God’s promise of free and unmerited grace “might be kept fresh in human memory” and to “move the heart to high delight in praising God both day and night.”2 It was in the telling and retelling of the story of God’s salvation that God’s promises were kept fresh in human memory and so delighted the heart.

     The very first hymn in the earliest Lutheran collection of 1524, Luther’s hymn, “Dear Christians, one and all, rejoice,” makes this point clear. 

“Dear Christians, one and all, rejoice,

With exaltation springing,

And with united heart and voice

And holy rapture singing.

Proclaim the wonders God has done,

How His right arm the vict’ry won.

What price our ransom cost Him.3
The succeeding stanzas tell the story in greater detail. Paul Speratus, Luther’s contemporary and leader in the Reformation, echoed Luther’s concern for proclaiming the good news.  

  “Salvation unto us has come

By God’s free grace and favor;

Good works cannot avert our doom,

They help and save us never.

Faith looks to Jesus Christ alone,

Who did for all the world atone;

He is our one Redeemer.4
This is hymnody that speaks Law and Gospel and proclaims the good news in direct and unequivocal terms.

    The expanding repertoire of Lutheran hymns in the 16th and 17th centuries centered on the proclaiming of the story of salvation. Christopher Boyd Brown’s description of how the new Reformation hymnody penetrated every facet of life of the early Lutherans (Singing the Gospel: Lutheran Hymns and the Success of the Reformation, Harvard University Press, 2005) is instructive. It describes how in a typical city in Germany ordinary people learned these songs from memory, singing them “by heart” at home, at school, in church. These hymns centered on the church year and hymns which taught the faith. Each hymn, in its own way, told the story of how God had acted to save His people, proclaiming what the faith taught and teaching what the faith proclaimed.

The Song of Paul Gerhardt

If there is one Lutheran hymn writer whose words have touched the hearts of more people, perhaps even more than Martin Luther, it’s Paul Gerhardt (1607-76). Such familiar texts as “O Lord, how shall I meet you,”  “Evening and morning,” “If God himself before me,” and his translation of a medieval Latin text which we know as “O sacred head, now wounded,” have worked their way into the hearts and minds of Lutherans everywhere. These texts, both of the trials and tribulations of the Thirty Years War, and the personal, professional, and ecclesiastical difficulties which struck, affected Gerhardt’s life as well as the people he served, sounding a responsive note in those who sang them. Gerhardt brought to his hymns the warmth and devotion of a slowly emerging pietism, bringing the comfort, solace, and hope of the good news of the Gospel while, at the same time, retaining a strong confessional stance. 

   “Awake, my heart, with gladness,” Gerhardt’s great Easter hymn, speaks the good news clearly and directly. 

The foe in triumph shouted 

When Christ lay in the tomb, 

But, lo, he now is routed. 

His boast is turned to gloom. 

For Christ again is free; 

In glorious victory 

He who is strong to save Has triumphed o’er the grave.5
Gerhardt’s texts move us because they reach beneath the shallow surface of human emotion, reaching into the depths of the human condition, touching us at the root of our being with the good news of what Christ has done for us.

The Song of Pietism and

the Enlightenment

Pietism sought to bring a deeper personal piety to a faith often seen as mired in abstract intellectualism, a religion of the head and not the heart. At its best, German Pietism maintained a strong tie with its confessional origins. However, as Pietism developed, its hymns, often written for personal, devotional purposes, became increasingly and more intensely personal, subjective, individualistic and less suited for corporate worship. Ultimately its lack of intellectual strength and vigor resulting from its strong emphasis on human feeling left the field open for a movement known as the Enlightenment or Rationalism.

Both ultimately lost any connection with a Lutheran confessional foundation.

   Yet even in the midst of a rationalistic culture, a few hymnists continued to sing the church’s song. Among them Christian Gellert (1715-69) is remembered for his forthright declaration of the resurrection.

Jesus lives! The victory’s won!

Death no longer can appall me!

Jesus lives! Death’s reign is done!

From the grave Christ will recall me.

Brighter scenes will then commence;

This shall be my confidence!

Recovering the Song

The 19th century saw the beginnings of a confessional revival which saw the recovery of many earlier treasures of Greek, Latin, German, and Scandinavian hymnody translated into English. Many found their way into the hearts and voices of Christians everywhere. Translations by John Mason Neale brought us “Of the Father’s love begotten,” “O wondrous type, O vision fair,” “O come, O come, Emmanuel,” “All glory, laud, and honor,” and “Ye sons and daughters of the King.” Catherine Winkworth’s translations brought hymns like “Now thank we all our God,” “All glory be to God on high,” “Praise to the Lord, the almighty,” and many others into common use. These, among many, have sung their way into the hearts of Christians everywhere.


Mid-20th century Lutheranism saw a significant revival of hymn writing. Among the more prominent hymns to achieve popularity have been Martin Franzmann’s “In Adam we have all been one” and “Thy strong Word did cleave the darkness,” Jaroslav J. Vajda’s “Now the silence,” “Before the marvel of this night,” and “Go, my children, with my blessing,” Susan Paola Cherwien’s “O blessed spring” and “As the dark awaits the dawn,” Stephen Starke’s “In the shattered bliss of Eden” and “Light of Light, O sole begotten,” and Herbert Brokering’s “Thine the amen, thine the praise” and “Earth and all stars.” Each in its own way resonated with countless singers while exploring new images and poetic devices in telling the story of salvation. One example will represent the significant and varied work by a host of newer hymn writers. The warmth of Jaroslav J. Vajda’s texts has endeared them to Christians near and far. His marvelous “God of the sparrow” is a stunning example of the story of salvation told in a new and imaginative way. Centered in the cross and the empty grave, this text reflects the Law’s demand of perfect love and the Gospel’s coaxing of a willing response of love. It has struck a responsive chord wherever it is sung.

God of the sparrow

God of the whale

God of the swirling stars

How does the creature say Awe

How does the creature say Praise

God of the earthquake

God of the storm

God of the trumpet blast

How does the creature cry Woe

How does the Creature cry Save

God of the rainbow

God of the cross

God of the empty grave

How does the creature say Grace

How does the creature say Thanks

God of the hungry

God of the sick

God of the wayward child

How does the creature say Care

How does the creature say Life

God of the neighbor

God of the foe

God of the pruning hook

How does the creature say Love

How does the creature say Peace

God of the ages

God near at hand

God of the loving heart

How do your children say Joy

How do your children say Home

The song which touches the heart is ultimately the song that gets to the heart of the matter. Many songs skim the surface of religiosity. They may have religious, even scriptural, words; they may be thought of as “spiritual.” Such songs come and go, attracting momentary interest, but fade away. Much in our culture, and sometimes in the church, tempts us to substitute for song which speaks the Gospel one that which simply peaks our curiosity or only superficially engages the emotions.

    But the song which truly touches the heart and reaches to the depths of our human condition, offering the word of hope and comfort, is always the song that speaks the good news of the Gospel clearly and directly. It is the song that rehearses the story not of what we have done, but of what God has done, and of who we are as a redeemed community. Such is the church’s song, which we sing to God, to each other, and for the sake of the world. One of the church’s gifts to itself is its rich heritage of song. All talk of diversity and inclusiveness means little if we neglect to “include” and “welcome” the great gift of the church’s song—old and new. Centered in God’s saving act at the cross and at the empty tomb, it is the only song that truly touches the heart and moves it to genuine thanks and profound praise.

End Notes

1 LW 53:319-29.

2 From Johann Walter’s “In Praise of

the Noble Art of Music,” quoted in Carl

Schalk, Music in Early Lutheranism (Concordia,

2001), 188.

3 Lutheran Service Book, 556.

4 Lutheran Service Book, 555.

5 Lutheran Service Book, 467.

Private Confessions and Public Movies

     In the movie Sleepers young teens sneak into the priest(s side of the confessional to hear a nice looking woman(s confession.  They are astounded when she acknowledges that they are not the priest but confesses her sins anyway. She unburdens her soul to these naive teens. She, of course, received no absolution from the boys, yet she goes forth from the confessional feeling better for having talked about it.

 
How pathetic we might think at first.  The movie endorses the psychological understanding of the confessional, i.e. people feel better when they get what(s ever bothering them off their chest.  This is woefully inadequate understanding.  It is akin to thinking prayer is like walking through a dark forest talking to yourself to calm your fears.  No, Someone is really hearing you when you pray.  There is real communication going on.  Likewise, in private confession it is not the unburdening that is therapeutic but the (I forgive you( of absolution which puts away sin right then and there.

 
So Sleepers missed the boat.  We in the Missouri Synod have not only missed the boat but have landed in the water, are thrashing about, and some of us are all but drowned.  At least this women had a place where she could get her confession heard.  We in the Missouri Synod either do not or are afraid to avail ourselves of this grand blessing.  How is this for irony?  The church that has Luther as a church father has given up the Sacrament Father Luther said he would let no man take away from him.

 
Another movie will illustrate our plight.  The 1991 movie The Plague is based on Albert Camus( novel by the same name.  (This is one of the few movies based on a novel that is a legitimate interpretation of the original.  It does not make all the same points, but it makes some good ones of its own.  I commend both.)  

 
While the city is being ravaged by plague, the bishop holds forth in a rather sanctimonious way against it. When one of his beloved altar boys succumbs to the disease, the bishop is driven to extremes. ( I won(t tell you what so as not to spoil the movie.) In the depths, the good bishop resorts, as any catholic Christian would, to the confessional. He is shown kneeling in the penitent side of the confessional fervently pouring out his soul and his sins.  The man is in agony, hands firmly clasped together in a death grip, sweat beading all over his brow, and his face moves from one contortion to another as he speaks. Slowly the camera pans to the other side of the confessional, the priest(s side, and there is no one there!

 
This really is talking to yourself.  At best it amounts to self-absolution which is no absolution.  How much to be preferred is the case of the woman in Sleepers.  She at least put her sins outside of herself.  Even though she was not absolved, for a few brief moments her sins were somewhere else other than on her conscience.  This is a joy all too few of us are experiencing.  Father Luther would have died in such a church as ours.

 
He might have been like the man in the Graham Green novel Stamboul Train which became the film Orient Express.  Whether the scene is in the movie or not I can’t remember; it is in the book. A man is returning home to face charges for crimes he had committed as a well intentioned patriot. He will surely be convicted and sentenced to death.  He meets an Episcopalian priest on the train. Seeking some place to bare his soul, to prepare himself for the judgment of men that is coming, he brings up to the priest the matter of Private Confession asking if he still has it.  The priest replies in a flippant, condescending way, “O we still have it for the weak souls who still need it.”  The man is crushed going away unconfessed, unabsolved.  Like Judas, he has gone to the church of his day and been told, “What is that to us?  See to it yourself.” 

 
Frequently people (pastors included) who have this blessed Sacrament available to them (Theoretically everyone in the LCMS does.) don’t avail themselves of it because they feel funny about confessing their sins to someone else.  The woman in Sleepers settled for boys; the bishop in The Plague settled for no one.  The man in Stamboul Train would have settled for anyone. 

The Angels Are Aware…and We Are Too
Paul R. Harris 

First Published in Logia 
Vol. IV, Epiphany/ January 1995, pp.21-29

(continuing from June/July  Newsletter)


“But he who does believe, as sufﬁcient demonstration has shown it ought to be believed, can surely not withhold his adoration of the body and blood of Christ without sinning. For I must always confess that Christ is present when his body and blood are present” (AE 36:294). 
While Luther speciﬁcally says he would not condemn or accuse a person of heresy because he does not adore the Sacra​ment, he says the opposite as well: 




“On the other hand, one should not condemn and accuse of heresy people who do adore the sacrament. For although Christ has not commanded it, neither has he forbidden it, but often accepted it” (AE 36:295). 
Even outside the work quoted above, Luther praises the practice. During the last calendar year of his life, 1545, in his Lec​tures on Genesis, he says, “Thus it is good that the Sacrament of the Altar is honored with bended knees; for the true body and blood of the Lord are there” (AE 8:145). 
George Anhalt (d. 1553), Luther’s close friend, gives testimony to just how the practice of adoration was embraced among Luther​ans. Chemnitz and co-authors Selneccer and Kirchner published Anhalt’s sermons on the Lord’s Supper “as an eternal witness of the teaching about the sacrament [held] in the churches of this land, which has been [held] after the death of Dr. Luther.”32 
One of the sermons published in Historie des Sacramentstreits said: Although our dear Lord Jesus Christ did not institute His holy Supper for the purpose of adoring it and wor​shiping it, nor yet is it forbidden nor to be accounted as an excess or as idolatry, but much rather just and right, that this holy Supper might be administered according to its institution by our Lord Jesus Christ . . .”33 


Bjarne W. Teigen, a formidable Chemnitz scholar, shows that Anhalt’s attitude toward the adoration of Christ in the Sacrament continued to be represented in Lutheran circles by Chemnitz. “There could be no question for him [Chemnitz] that if one accepts these truths [the personal union, the special modes of Christ’s presence, the creative power of the words of institution when spoken at Christ’s command], an external adoration of the Sacrament could follow because these truths called for true faith in the heart.”34 


Furthermore, Teigen shows that Chemnitz believed he was representing Luther’s attitude as well. Chemnitz believed that “Luther regarded the adoration of the Sacrament as a normal result of one’s belief that the consecration effects the presence of the body and the blood of Christ in the elements.”35 





Chemnitz’s own writings bear out Teigen’s conclusions. Chemnitz says if we believe that Christ “truly and substantially imparts His body and blood to those who eat . . . it neither can nor should happen that faith would fail to venerate and worship Christ, who is present in this action.”36 Again, “For it belongs to a genuine confession that we also bear witness publicly both with the voice and with outward signs to the faith, devotion, and praise of which we have just spoken.”37 



In Chemnitz’s Enchiridion, written for the examination of pastors, he asks and answers the question: “With what outward reverence is this Sacrament to be observed in [its] true use?” After rejecting the idea that bread and wine are to be worshiped, Chemnitz answers, “But if the heart truly believes according to the words of institution that Christ is present in that action and offers and distributes to us His body and blood, [then] outward rites joined with all reverence and honor, as is proper and as it becomes Christians, will follow of themselves.”38  Catholic 






The practice of adoring Christ in the Sacrament is biblical, Lutheran, and catholic. Chemnitz, of the Lutheran fathers probably the most well-read in the church fathers, says that “the ancients venerated and worshiped Christ the God-man, indeed the very ﬂesh of Christ, not only in the Supper [Latin coelo, “in heaven”]39  but also on the altar where the mystery took place.... ”40 He quotes Ambrose’s comment on Psalm 98:5, saying that today we worship the ﬂesh of Christ in the mysteries (i.e., the Sacrament).41 

 The Coptic version of the Apostolic Constitutions compares the reverence the sons of Aaron and Eli ought to have had with the reverence we should have for the Lord present on the altar. Earlier the Constitutions advise that communicants should “approach with reverence and holy fear, as to the body of their King.”42 


Chrysostom writes, “Reverence now, oh reverence, this Table whereof we all are partakers! (1 Cor 10:16–18). Christ, who was slain for us, the Victim that is placed thereon.”43 



The Lutheran Hymnal preserves for us testimony of the early church’s adoration of Christ in the Sacrament. The 1938 work Stud​ies in the Liturgy says, “There is no question that the Agnus Dei is speciﬁcally a prayer of adoration to the Lamb of God that taketh away the sin of the world . . . The Agnus Dei is certainly not a joy​ous hymn of praise. It was rejected only by those who feared that it might lead to an adoration of the Host, rather than of the Saviour Himself.”44 It is noteworthy that, given this background, The Lutheran Hymnal, published in 1941, retained the Agnus Dei. 
It can be asserted that the early church universally adored Christ in the Sacrament. Augustine, speaking to the issue of whether or not to celebrate the Eucharist on Maundy Thursday, and Chem​nitz, speaking against the practice of withholding the cup from the laity,45 both use the catholicity of a practice to argue for its being accepted. Chemnitz, probably paraphrasing Augustine  writes, “If any one of these things, namely, rites which the authority of the divine Scriptures does not prescribe, is frequently done by the whole church throughout the world, then it is an act of the most insolent madness to argue that it should not be done.”46 
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TRINITY CHOIR: Do you like to sing? Consider joining the choir. The choir will start up on Wednesday September 9th. We meet from 6:30 to 7:30 p.m. in the choir room. You do not need to be a professional singer to join us.
August 2009
	Sun
	Mon
	Tue
	Wed
	Thu
	Fri
	Sat

	
	
	
	
	
	
	1

	
	
	
	
	
	
	

	2
	3
	4
	5
	6
	7
	8

	
	
	
	10:00 AM

Luke 
	7:00 PM

Daniel
	
	

	9
	10
	11
	12
	13
	14
	15

	
[image: image10]
	
	
	10:00 AM

Luke 
	7:00 PM

Daniel
	
	

	16
	17
	18
	19
	20
	21
	22

	G A L V E S T O N  
	
	

	23
	24
	25
	26
	27
	28
	29

	                 30

Noon Adult Class
	                 31
	
	10:00 AM

Luke 
	7:00 PM

Daniel
	
	


TRINITY LUTHERAN CHURCH – 1207 WEST 45TH STREET – AUSTIN, TX 78756

REV. PAUL R. HARRIS, PASTOR – 512-453-3835 CHURCH 512-251-4204 HOME

SUNDAY SCHOOL AND BIBLE STUDY 9:15 AM – DIVINE SERVICE 10:30 AM
September 2009
	Sun
	Mon
	Tue
	Wed
	Thu
	Fri
	Sat

	
	
	1
	2
	3
	4
	5

	
	
	
	10:00 AM
Luke Class
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