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Statement of Confession 

tc \l1 "Statement of Confession 
On Tuesday, September 20 at Bethany Lutheran Church I presented our Statement of Confession to the 3, not 2, Austin area circuits.  There was between 20 and 30 pastors present.  I was expecting a combination of anger and apathy.  I got neither.  These men were polite, respectful and did not at all attack my person.  This is not to say that they agreed with our Statement.  I can say that they shared our concern in the matter of participating in services with non-Christians.  Most do not agree with our position, which is still the official one of the LCMS, in regard to participating in divine services with fellow Christians.

   Far and away most dissent was expressed in regard to this part of our Statement:
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 “2. Although the LCMS Constitution and bylaws requires the "exclusive use of doctrinally pure agendas, hymnbooks, and catechisms," many congregations are being encouraged to follow the false revivalistic worship of the Reformed without being disciplined. Our Synodical President has been heavily promoting Contemporary Worship from within his Synodically approved Ablaze! Program. His convention reports consider Contemporary Worship to be acceptable practical applications. [”In the past few decades, numerous congregations of the LCMS have introduced ‘contemporary’ worship forms and music in addition to and, in some instances, even in place of traditional liturgies and hymnody...May such God-pleasing worship flourish in the congregations of our Synod” (“The President’s Report, Convention Workbook, p. 5)!] The 2004 Convention Resolution 2-04 has directed the Commission on Worship toward "the development of diverse worship." [”Resolved, That the Commission on Worship initiate a process leading toward the development of diverse worship resources for use in The Lutheran Church-Missouri Synod” (Convention Proceedings, 2004, p. 124).]”
  This brought out the most talk and dissent.  When asked if I thought fellowship should be broken over contemporary worship, I had to admit that I did not.  Contemporary worship is a symptom of other Biblical and Confessional issues, but it is not the “disease” itself.  The other five issues: allowing for syncretistic/unionistic worship services, not allowing God to have the final say in disputes, ignoring the Order of Creation, and open Communion are matters that call for a breaking of fellowship if not resolved.  I can’t say that contemporary worship is although this is what disturbs many lay people the most.  This is a symptom of a great divide in our synod, but I don’t believe it is the divide itself.  My position in regard to contemporary worship has not been that it is “wrong” but that it is not good enough.  It doesn’t adequately and in some cases accurately reflect the theology of the cross, the Christian life, or the Gospel.

  What I propose to do is to take this matter back to the Elders.  At the November 15 meeting of the voters, we may recommend removing this point, modifying, this point or doing nothing at all.  For myself, this is a very hard point to discuss rightly.  What I wish to preserve in our worship is faithfulness to the Lutheran and catholic (Note the small “c.”) elements passed down to us.  What I wish to avoid in our worship is making our feelings toward or about God the basis for it.

Thanksgiving, Advent, Christmas, and Epiphany Services
tc \l1 "Thanksgiving, Advent, Christmas, and Epiphany Services  

 In the month of November, we will again be collecting food to be donated to the Salvation Army.  Drop-off boxes will be available in the fellowship hall.  It would be a big help for someone to volunteer to deliver the goods after Thanksgiving Eve.  Please see me if you are willing to do this.  Thanksgiving Eve service is Wednesday, November 23 at 7:30 PM.

   Advent Vespers will be on Wednesday November 30, December 7, and 14.  All service times are 7:30 PM.  On the 14th we will have special music provided by the string quartet.  All services and those of Lent too will treat our Catechism’s Third Chief Part, The Lord’s Prayer. Elsewhere in this issue the themes for all services are listed.  Once more I ask you to set aside these dates and times in advance.  All the excuses you have for not attending, I have too, yet you require me to be here.  Does that seem even remotely fair to you?  If modern life has simply become too busy, if the holidays too full to have time for services of repentance and education during the world’s time for partying, then please release me from this obligation as you have yourselves.  Christmas Eve Candlelight Service is at 7:30 PM and Christmas Day Service, though it is on a Sunday, is at 10 AM with no Sunday School or Bible Class.
  Epiphany Service is Friday, January 6 at 7:30 PM.  I’ve come to think of this as Trinity’s Christmas Service.  On the 12th day of Christmas, when the world has long forgotten, if it ever remembered, the miracle of Christmas, we gather on this ancient holy day.  As befitting a holy day, there is feasting after the service.  Once more Ike will be cooking something special for us.  This will be funded by a free will offering and sign-up will be necessary.  You are encouraged to invite friends, coworkers, and relatives.  I promise nobody else in Austin will be having a divine service on this night.

Bus Caroling 

tc \l1 "   Bus Caroling 
Bus caroling will be Sunday, December 11 from 1-5 PM with a light supper and socializing to follow here at church.  I see our shut-ins every month.  Here is the one opportunity you have to see them and show them that you have not forgotten them.  Cook-Walden Funeral Home has generously paid the $440.00 for a 56 passenger bus to carry us around to our caroling stops.  A sign-up sheet will be posted November 6.  Please support this.
The Pattern for Everyday Prayer

tc \l1 "The Pattern for Everyday Prayer
Wednesday  11/30 7:30 PM

A Prayer for Every Day

Wednesday  12/07 7:30 PM

A Father for Every Day

Wednesday  12/14 7:30 PM

Every Day Has His Name on It

Ash Wednesday  03/01 7:30 PM

Every Day His Kingdom Comes

Wednesday  03/08 7:30 PM

Every Day His Will is Done

Wednesday  03/15 7:30 PM

Every Day We Need Our Bread & His

Wednesday  03/22 7:30 PM

Every Hour of Every Day We Need Forgiveness

Wednesday  03/29 7:30 PM

Every Day Temptations Abound

Wednesday  04/05 7:30 PM

Every Day We Need to be Defended from Evil

Maundy Thursday  04/13 7:30 PM

Every Day Our Father Has What it Takes

Good Friday  04/14 7:30 PM

Every Day Can End With Amen

Easter  04/16 10:30 AM

Prayer in the New Day
Next Adult Class

Will begin Sunday, January 8 at noon in the library.  We will meet for 14 Sundays for an hour and a half at time.  You may bring your lunch.  This course covers Luther’s Small Catechism.  There is no memory work, homework, or tests.  What you will find out is what we as 21st Lutherans believe, teach and confess.  This is class you should attend if you want to find out more about us, think you might be interested in joining our Communion, or have questions about the Faith.

Advent

tc \l1 "Advent
Advent as a season of preparation for the Nativity originated in France.  Its observance was general by the time of the second Council of Tours, 567.  In some places six or seven Sundays were included.  When Rome adopted Advent, she limited the period to four Sundays as we now have.  It was probably not until the 13th century that Advent was universally recognized as the beginning of  the Church Year which up until that time had begun with the Festival of the Annunciation, March 25, or in some places at Christmas.  While Advent never attained the extreme penitential character of Lent, it has always been regarded as a season of repentance and of solemn anticipation and preparation for the coming of Christ. [Adapted from Reed, The Lutheran Liturgy, 465-466.]  Three comings of Christ are remembered in Advent: the first coming, the incarnation of the Second Person of the Trinity in the womb of the Virgin Mary; the Second Coming of Jesus at the end of the world to judge it; and His continual coming among us in Baptism, the Word, and Holy Communion.  The Advent wreath is of relatively recent origin, the 19th century.  Only two candles have historically represented something specific,  the pink one and the white one. Lit on the Third Sunday the pink one stands for joy.  On this Sunday, the penitential theme is supposed to be lighter.  Tinged with the white of the Christ candle, the purple of penitence shades to the pink of a joyous rose.

LWML ANNUAL EVENTS 

tc \l1 "LWML ANNUAL EVENTS 
Christ centered Christmas cards and  all occasion cards go on sale in November. Watch the bulletin for that announcement and buy your cards from the Lutheran Women’s Missionary League at Trinity.  Thanksgiving Eve Harvest Altar- watch the bulletin for dates and times to bring your fresh fruits and vegetables to be displayed on the altar and then donated with the food donations to the Salvation Army after the service. Christmas dinner-December 4 at noon to honor the golden agers (75 and up). 

Church is for Girls

by Todd Wilken

from Issues, Etc.

I watched Oprah over vacation. Ordinarily, I don’t watch Oprah. You see, I’m a man.

The Oprah Winfrey Show is for women. Just watch it. Oprah herself is the iconic modern woman — sexy, spiritual and successful. Oprah’s guests and topics are always female favorites. Oprah’s advertisers are aimed at women.

Most of all, Oprah’s audience is almost entirely women,

  The few men in Oprah’s audience look out of place. When Oprah is introduced, the women in the audience howl with joy, embrace and weep. The men clap politely Oprah talks with housewives about how to clean their kitchens and bathrooms. The women in the audience nod knowingly. The men try to look interested. Oprah hands out quilted Barberry jackets, home spas and handbags. Again, the women in the audience explode in ecstasy. The men seem unsure what to do. I can almost hear one poor guy thinking, “What in the world am I going to do with an Eileen Fisher waffle‑weave Merino stretch zip cardigan and pant?”

Oprah plugs an upcoming episode, “Special Experiment: Men Turn Into Women —eleven “manly” men must live as women.” I suspect that the men in her audience feel like subjects in that experiment already. 

As I watch these men, it dawns on me: I know exactly what they are going through. I too have found myself surrounded by women, awkwardly out of place as a man — in church.

It was one Sunday about a year ago. I visited a church while traveling. The congregation that day was mostly women.

As the obligatory twenty‑minute medley of praise songs began, the women started to clap, sing along and sway. The music was the kind you’d hear on any soft rock station. The lyrics weren’t just sentimental, they were sappy.

There was a woman in the pew directly in front of me. She was dancing — full‑ bodied, hip‑swinging, dancing. She was obviously loving it. She was the pastor’s wife. The pastor, standing next to her, did his best to keep up; doing what looked like the Electric Slide.

But most of the men stood still and silent. They looked like they would rather be someplace else. It occurred to me that these men were performing the spiritual equivalent of waiting outside the fitting room while their wives tried on a dress.

I felt the urge to leave — not in anger or protest, but in visceral, awkward discomfort. Call me uptight. Call me insecure. All I know is that at that moment I felt like I had stumbled into a Barry Manilow concert.

  Church is for girls. That is what many men think. Columnist Doug Giles refers to the typical American church as “Wussville.” 

He writes:

So why do most men avoid church? Here’s the veneer stripped‑away answer: going to church for the majority of men is an exercise in unwanted effeminacy, Church, for most men, has not only become irrelevant; it has also become effeminate. Hanging out in church for most extra‑Y chromosomes [sic] seems unmanly....

Leon Podles, author of The Church

Impotent: The Feminization of Christianity, puts it more diplomatically,

You may have noticed that, in general, men are not as interested in religion as women are. There are usually more women than men at Sunday mass, and there are far more women than men at devotions, retreats, and prayer groups. The men who do come are often there because wives or girlfriends have put pressure on them to attend, In fact, if men speak honestly, they will tell you that men have a general feeling that the Church is for women.2

  Here are just a few facts, According to a March 2000 Barna survey, women are 100% more likely than men to he involved in discipleship, 57% more likely than men to participate in adult Sunday school, 56% more likely than men to hold a leadership position at a church, 54% more likely than men to participate in a small group, 33% more likely to volunteer for a church, 29% more likely to attend church. On any given Sunday in America, women make up 60% of those sitting in church. That percentage is steadily rising.3

The same ratio prevails among the professional clergy. Podles predicts, “(the Protestant clergy will he a characteristically female occupation, like nursing, within a generation.”4 He writes, “The situation in the mainline churches is far worse. The seminaries have a female majority, and shortly the ministry will be a female occupation. One will have to say male minister as one now has to say male nurse.”5 But it’s not just the mainline liberal churches. Willow Creek Community Church near Chicago is not considered to be a mainline liberal Protestant church.” 6 Yet Willow Creek has female elders, and has had a female pastor on staff since 1996.7

  Are women more spiritual than men? While that is one possible explanation for the data, there is no Scriptural support for such a conclusion. Men and women are equally fallen, equally sinful, equally forgiven in Christ, and equally endowed with the Holy Spirit. 8

So, why do many men think that Church is for girls? Is the Church being feminized?
1.Doug Giles, “Where Are God’s Warriors and Wild Men?” April 17, 2004, www.townthall.com 

2. Leon J. Podles, “Missing Fathers of the Church: The Feminization of the Church & the need for Christian Fatherhood, Touchstone, A Journal of Mere Christianity January/February 2001.

3. The Barna Group of Ventura California, ‘Women Are the Backbone of the Christian Congregation in America,’ March 6, 2000.

4. Leon J. Podles, The Church Impotent: The Feminization of Christianity, Dallas, Spence Publishing, 1999, p. xiii.

5. Podles, “Missing Fathers of the Church.”

6. The next Issues, Etc. Journal will have an article, “Bible‑Believing liberals,” showing that while Willow Creek and other non‑denominational churches are socially and morally conservative they are theologically liberal.

7. Members of Willow Creek are required “minimally I [to] be able to affirm with integrity the following: that they can joyfully sit under the teaching of women teachers ( that they can joyfully submit to the leader ship of women in various leadership positions at Willow Creek.’ See Susan Olasky, “Femme Fatale,” World Magazine March 29, 1997.

8. Genesis 3:16—19; Romans 3:21—24; Joel 2 29;Acts 8:12; l Peter 3:3‑4; Galatians 3:28
Worship Wars?

tc \l1 "Worship Wars?
Worship wars( what a sad phrase. How sad that liturgy and worship should become a source of division. How can we solve this destructive battle?

This conflict is often portrayed as a battle of styles. Those advocating a certain style are said to be opposed to those of another style. But we must get past the divisive opposites like “traditional” versus “contemporary” or “variety” versus “monotony” and the like. That which is often termed contemporary is frequently monotonous just as so called traditional worship is very often contemporary and dynamic. The conflict is not about styles but faith and its expression. What is needed in this discussion is a truly Lutheran perspective, to step back from rhetoric and passions and see worship with eyes not clouded over by our likes or dislikes hut in a framework that is Scriptural and Lutheran.

We can gain that perspective from our Lutheran confessions. Some say the Confessions have nothing to say about worship other than to grant complete freedom hut that is far from the truth. It is easy to identify four characteristics in the Lutheran Confessions that distinguish Lutheran worship. Let’s take a look at these characteristics and see what kind of worship they describe.

“In worship, God works”
Too often we see worship mostly as what we do and are tempted to change it to suit our whims or desires. But worship according to the Scriptures and Confessions is first and foremost what God does. Our Lutheran liturgy springs from God’s actions of grace and mercy to us in Christ, the preaching of the Gospel and the sacraments. Our true worship is to receive God’s gifts. We receive them with thanksgiving and praise but the center and source are God’s actions. Worship can easily be distorted into “us” centered activity where the focus and emphasis is on our praise or our preferences.

“Unity”
A second important characteristic of Lutheran worship is the principle of unity of belief and worship, that what we believe and how we worship are closely related. One could say it this way: how you worship expresses what you believe and what you believe shapes how you worship. If you believe that the fact that God the Son has become man and is present in the Supper for forgiveness is the core of worship, your service will take a certain shape. If you believe that our feelings and self made expressions of praise are the center, then a different worship will appear. One of the most destructive notions concerning worship is that the style of worship is independent of the substance of belief. This idea is absent from and repugnant to the Lutherans confessions which recognize that what you believe is necessarily expressed in how you worship.

“Continuity”
Another characteristic of Lutheran worship in the Lutheran confessions is continuity, the idea that all worship practices from the past are to be retained unless they offend against the Gospel. The Confessions forthrightly declare that “we do not abolish the Mass” but reverently keep and defend that which has been handed down. The Lutheran church has always insisted that it is one with the church of all ages, that it is not sect or a group which scorns the traditions of the past. Rather what is good and expresses the Gospel clearly is received with thanksgiving and used for the sake of the Gospel.

“Adiaphora”
Adiaphora is one of the most disputed topics in worship and is often presented as though it were permission for all liturgical innovation or change. Actually, nothing could be further from the truth. What this principle maintains is that no ceremonies are absolutely necessary except in times of confession or persecution. Ceremonies are those things which have not been commanded or forbidden by Scripture and are not necessary since they do not give salvation. This may include processions, candles, the details of what kind of vestments the pastor wears, and perhaps how much of the service is spoken or sung. However, ceremonies are not empty of meaning and thus subject to change at the whim of a pastor or congregation. No, such ceremonies exist to express and point to the Gospel. Ceremonies are important because they express the faith and if they are changed in such a way as to indicate agreement to that which harms the Gospel, then the Gospel is compromised.

If we take all four of these Confessional characteristics together, what sort of worship emerges? What emerges is worship which looks very much like the Lutheran Liturgy we know in our own Lutheran Worship, The Lutheran Hymnal and Hymnal Supplement 98!

The Rev. Paul Gregory Alms 

Catawba, North Carolina

Why Do We Bow Toward The Altar

tc \l1 "Why Do We Bow Toward The Altar
(The following article is republished from “Gottesdienst” ‑ a quarterly journal of Evangelical‑ Lutheran Liturgy)  June/July 1999

Jesus once said to the Pharisees that the gold of the temple is sanctified by the temple. So the holiness of the temple dictated that those things pertaining to it were also holy.

Jesus also said of Himself, “One greater than the temple is here.” Now if Jesus’ holiness is greater than the holiness of the temple, surely, those things pertaining to Jesus are also holy.

In the Holy Supper, Christ Himself is truly present, for He said, “This is My Body.” Therefore, according to His own words, it is His true Body which sits on the paten (the plate) which sits on the altar. For the bread is as much Christ’s Body as His body on the cross. Since this is so, it is surely appropriate to give the highest reverence to His Body there, according to this faith. Therefore, the people of God rightly bow, or bend the knee, to honor and adore Him where He is truly found.

Not only do we reverence the Sacrament sitting on the altar, however. Since the temple sanctifies the gold, so also the Body of Christ sanctifies the altar. We call the altar “holy” because it is the place from which Christ’s body is given.

Therefore, when the Sacrament is there, we even kneel (which is more profound than bowing) when we come to the altar to receive the Sacrament; but even when the Sacrament is not there, we bow, whenever we pass the altar, or appropriately, before entering or upon leaving our pew. This is a small way of being reminded that Christ’s Body has sanctified the altar, which is something pertaining to it. How very blessed it is to know this when we receive Christ’s Body and His Blood in the Supper. For thereby we ourselves are sanctified (and saved!), as our most holy faith confesses.

(The German word Gottesdienst (literally “God’s service”) is defined as both “divine service” and “public worship.” The first definition portrays God’s sacramental service to man in the preaching of the Word and the administration of the Sacraments. The second portrays man’s sacrificial service toward God in the offering of hymns, prayers, etc.)

What’s for dinner

tc \l1 "What’s for dinner
The young couple invited their elderly pastor for Sunday dinner. While they were in the kitchen preparing the meal, the minister asked their son what they were having.

“Goat,” the little boy replied.

“Goat?” replied the startled man of the cloth, “Are you sure about that?”

“Yep,” said the youngster. “I heard Dad say to Mom, ‘Today is just as good as any to have the old goat for dinner.”

Lutheran Hymnody: Orthodoxy in Song

tc \l1 "Lutheran Hymnody: Orthodoxy in SongPresented by Rev. Chad L. Bird, Pastor of St. Paul Lutheran Church in Wellston, Oklahoma at the Central Texas Free Conference on August 5, 2000

I. Introduction: Hymnody and Orthodoxy

A confessional church is a singing church. As she sings, she makes her good confession, a confession both in word and music. As the sainted Martin Franzmann (1907‑1976) once said, “Theology is doxology. Theology must sing.” Theology cannot remain mute words safely bedded down between the covers of a book; it must leap off the printed page, exit the mouth, and fill the air with holy sound. Theology must be given a voice. The lips, not the pen, are the best instruments of theological expression. Although doctrinal books, commentaries, journals, and essays serve well as mediums of confession, they all play second fiddle to that which is articulated in the liturgy. The dogmatics of Francis Pieper must salute the hymns of Paul Gerhardt.

All of which is to say that the hearth and home of theology is the Divine Service. All true theology is restless until it finds its rest in liturgy, sermons, and hymnody. There the rubber meets the road. In that holy context the Bride of Christ is doing what she does best: hearing from and speaking to her heavenly Groom. And the words she speaks are God‑words, nouns and verbs which cradle the divine presence. She confesses, chants, and sings the words God first planted in her ears. I have heard seminarians say that they learned as much (or more) theology in the daily chapel services as in the classroom or study. The same could be said by any layman who confesses the creeds, prays the liturgy, sings the hymns, and listens to the sermons in his congregation. As he does so, he is swimming in a lake of theology. So it is and so it should be. The Augsburg Confession, Article VII, says the one holy Christian church “is the assembly of believers among whom the Gospel is preached in its purity and the holy sacraments are administered according to the Gospel” The Una Sancta is thereby defined liturgically as God’s children gathered around Gospel‑preaching and the holy sacraments of the Divine Service. Here theology is on home turf.

In a psalm recounting how God delivered the Israelites from the Egyptian army at the Red Sea, we read: “Then they believed His words; they sang His praise,” (106:12). They believed, therefore they sang (cf. 2 Cor. 4:13). Faith and hymnody, belief and confession, go hand‑in‑glove. Out of the overflow of the heart, the mouth speaks and sings. This, however, is a double‑edged sword. The words uttered by the mouth are windows to the heart, revealing the orthodoxy or heterodoxy which resides therein. So if you wish to know the good, the bad, or the ugly confession of an individual or congregation, you might well begin by asking him or them to sing a dozen of their favorite hymns. The pastor’s quia subscription to the Lutheran Confessions and the congregation’s formal membership in the LCMS mean little if the sermon hymn is, “I Have Decided to Follow Jesus.” It doesn’t take a theological giant to see that what they have really decided to follow is something other than the path of orthodoxy.

Here it is helpful to remember that the primary meaning of orthodoxy is “rightpraise,” from the Greek orthos (right) and doxa (praise or glory). Only by extension does it mean “right doctrine.” The two, however, enjoy a mother‑ daughter relationship, for from doctrine’s womb the child of praise is borne. The ancient church used the following aphorism to say the same thing: Lex orandi, lex credendi, that is, the rule of prayer [constitutes] the rule of believing. That which the church speaks and sings in her liturgy is indicative and constitutive of what she confesses to be true ‑ good or bad. Put your ear to a church’s mouth — not your nose in her books — and there she will tell you what she truly believes, not just what she claims to believe. It is no coincidence, therefore, that virtually all communions within Christendom have their own distinctive hymnody. This mirrors their theology. Nearly every schism within the church catholic has translated its falsehoods into rhythm and meter. Heresy cannot live long without hymnody. The songs perpetuate and inculcate the untruths which might otherwise die out in a single generation.

The question posed to us at this conference is why do we do what we do in Lutheran worship. Regarding Lutheran hymnody, we are asking, why do we sing what we sing. The topic is of paramount importance due to the ongoing attacks upon the traditional music and hymnody of confessional Lutherans. The most recent squabbles within our Synod over the new African‑American hymnal, This Far By Faith, are illustrative of the problems we face (see discussion below). In my own parish I’m often asked why we no longer sing those “traditional Lutheran hymns” such as “Amazing Grace,” “Just As I Am,” and “The Old Rugged Cross,” [none of these are Lutheran or all that old (PRH)] but instead these newfangled ones such as “We All Believe in One True God”; “Come, Holy Ghost, God and Lord”; and “Lord, Thee I Love with All My Heart.” [very old and very Lutheran, (PRH)] (And I think such sentiments are found not only at my parish.) Many an LCMS congregation sings regularly from The Other Song Book or from a resource book of contemporary Christian music. The termites of heterodoxy are gnawing away at the foundations of our hymnody and they are not easily exterminated. It behooves us, therefore, to ask and examine why we sing what we sing as confessional Lutherans. If theology must sing — and it must — then we must sing the theology of the church catholic. Orthodoxy, by definition, demands it.

To be continued in Jan/Feb newsletter

