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Someone Sees What I See
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This year, the Season of Seeing, Epiphany, where we see God in Man-made manifest, coincides with the months of January and February.  Literally, the Season of Epiphany ends on the last day of February.  Ash Wednesday is March 1.  So I ask you as we enter the Season of Seeing, do you see what I see? 

Trinity is probably the only congregation you know of that has taken a stand on the issues confronting our Synod.  I am probably the only pastor you have ever heard speak about these things.  You begin to wonder if it’s just me.  Maybe the problems are mostly in my mind.  Perhaps I’m making more out of them than is really warranted.  Believe me, I myself have such thoughts.  That is why I reprint here two important documents.  One is a letter of resignation and the other is a resolution from the Lutheran Church Canada.  

The letter of resignation is from Julie Martinez.  She was elected to the Synod’s Board of Directors at the July 2004 convention.  She was involved with the Synod at the highest levels.  She sees the grave doctrinal problems that I see. 

The resolution was adopted by the Lutheran Church Canada in their 2005 convention.  This church body was originally part of the Missouri Synod.  In the 1990s she became a separate church body.  She remains in altar and pulpit fellowship with us.  The entire Lutheran Church Canada sees what I see, so much so that they have fraternally admonished the Missouri Synod to adhere to the confessional standards they profess.

So this isn’t all in my head.  This isn’t just what one pastor of a small congregation in central Texas thinks.  If you see what we see you should be asking why aren’t other pastors talking about this, and why aren’t more congregations taking a stand?  Although we say people and church bodies “fall away” from the truth, they really don’t “fall.”  They slip slide away softly, tenderly.  And when we say a person or church is falling away from the truth, we really mean they are going away from the One who is also the Way and the Life.

It takes spiritual eyes to see spiritual truth, says St. Paul in 1 Corinthians.  That’s because false teachers don’t look like the ferocious wolves they are, but like harmless sheep.  False teaching looks no more threatening than a little piece of yeast.  The road to hell doesn’t look like the wrong one. It’s broad and many there are traveling happily on it.  

Do you see what we see?  I pray so because it is one thing to adopt a Statement of Confession, and another to act on the basis of it.  Many have not had the courage of their own convictions and so lost them.  The Lord Jesus, who by grace gave us these convictions, will also in grace give us the courage to act on them.  We can take heart that others see what we do and will act accordingly. 
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Julie Martinez, elected to the LCMS Board of Directors in 2004,

 handed in her resignation letter at the LCMS Board of Directors meeting in Palm Springs CA on Thursday, November 17, 2005.  
Brothers and Sisters in Christ, Like most of us in this room, God called me to faith in His Son, Jesus Christ, through the Word and Sacrament ministry of a faithful pastor in the LC-MS.  My heart and soul was captured by this message, and through the faithful proclamation of the Word by my pastor, I was being fed the pure doctrine of Christ on a regular basis, being assured of the absolution of my sins before God.   God also worked through me in congregational service, in evangelism, music, publications, etc.  I have tried to serve faithfully and to the best of my abilities in what I have been asked to do in my congregation, and as a member of this Board of Directors.
   However, I have been extremely disappointed with the political in-fighting that seems to color everything at the Synodical level.  Upon studying the history of the Synod, it appears to be a sad fact that this political infighting is nothing new, and has been going on for generations.  The casualty of all this is that the doctrine that was once precious to the LC-MS, the beautiful, pure, saving doctrine of Christ Jesus for sinners like you and like me, while still officially taught, is no longer faithfully practiced.  As many Lutheran theologians have written, our doctrine defines our practice, and our practice reflects our doctrine.  When our practice is compromised, then our doctrine suffers as well.
   While there are some remarkably faithful pastors and lay individuals in the Synod, it has become heartbreakingly clear that, for the most part, the congregations of the LC-MS no longer practice the orthodox Lutheran faith. If a congregation does stand firm in the faith, it inevitably has factions within it that are actively campaigning to change those practices in a direction that is not a reflection of our doctrine.  Indeed, it appears obvious that the more faithful the pastor and/or the 

congregation, the more active and vicious the dissident faction becomes.  Pastors and congregational leaders who defend the faith are often attacked from within, and these faithful men and women who stand for what they believe are spiritually, emotionally, and sometimes even physically harmed. Congregations are torn apart, relationships are damaged, some irreparably, and some people even leave the faith.
   In his essay on Communion  Fellowship1, C.F.W. Walther writes that “the true visible church is the one in which the Word of God is preached purely and the holy Sacraments are administered according to Christ's institution. Every person is obligated to stand up for the visible church, and given the opportunity, to join it.”  In the congregations I have visited recently, these marks, sadly, have not been unambiguously present.
   Many LC-MS congregations today practice open communion, and many encourage women to act in ways that are contrary to their vocations, such as being readers and communion assistants in the Divine Service.  In the congregations where I have visited recently, many sermons do not even proclaim the gospel of Christ crucified for the forgiveness of sins, and instead speak of Him as nothing more than a good teacher and example for us.
   Yet these things begin at the Synodical level.  We have witnessed an elected leader openly engage in syncretistic, public worship, a situation that is clearly in violation of the first commandment and thus an insult to God's Holy Name, and is not only encouraged to do so, but is protected by his ecclesiastical supervisor, thereby confirming him in his unrepentant sin, which sin we each share to some degree by virtue of our fellowship relationship.
   Some would say that these matters are adiaphora and should all be permitted under Christian freedom.  However, these things are all in direct opposition to the very clear words of Scripture, yet they continue without any kind of ecclesiastical supervision being exercised.    Additionally, the Scriptures, as well as our Lutheran Confessions, state quite clearly that, in matters which cause disunity and are harmful to the faith of our weaker brothers, nothing is adiaphora, for "true believers are grieved, offended, and weakened in the faith."  (SD X:5-16, Romans 14:1-6)
   In the fourth century, Gregory of Nazianzus writes, "As then the straightness or crookedness of the course of the body depends upon the clearness or dullness of the eye, so must the church necessarily share the peril or safety brought by the conduct of its chief."2
   At the Synodical level, the Scriptures and Confessions are no longer the norm of our relationship with each other, but they have been replaced by the Constitution and Bylaws of the corporation that calls itself "LC-MS, Inc." Indeed, during a recent Board of Directors conference call, the comment was made that "the highest authority in our Synod is the Constitution and Bylaws."  This statement was not challenged by anyone on the board because it is, regrettably, true.
   Frankly, I think that, in an orthodox church body, the highest authority should be the Scriptures and Confessions, not the Constitution and Bylaws. In an orthodox church body, the President of Synod should be a theologian, not a self-proclaimed "bylaws kind of a guy".  In an orthodox church body, ecclesiastical supervision should mean something and be exercised.  If it were, we would indeed be "walking together in unity", and our practice would once again reflect our doctrine.   In sad fact, the doctrinal disunity in our congregations is a direct consequence of the noted lack of these essential things in our Synod.
   As He has all Christians, God has called me to faith in Christ for a reason. That reason is to give me forgiveness of my sin through His death, to feed me with His precious Word and Sacraments throughout my life, and to give me eternal life with Him when I die through His resurrection.   Unfortunately, what has actually happened since my election to the Board of Directors is that I am fed more and more frequently on conflict, compromise, and political one-up-manship, and less and less often with the gifts God intends to give to each of us, His precious Word and Sacraments.
   That must change.  These circumstances have been detrimental to my faith, as I have watched the focus in our Synod turning further from Christ and more and more to political agendas and quests for personal glory.  I will be the first to admit that I am one of the "weaker brothers" of whom Paul spoke, in that I need constant refreshment and reassurance through solid Word and Sacrament ministry.  I do not believe that I am alone in this, but rather, that many others, like myself, are also suffering doubts and questions of faith as a direct result of the doctrinal compromises that are prevalent in our Synod. This is surely not God's wish for His children, as we read in Matthew 18:6. C.F.W. Walther also writes, in his same essay, that "Everyone is obligated to avoid heterodox churches, and if one belongs to one like that, he is obligated to renounce it and leave it."
   A decision such as this is one that can only come through much anguish, and also much prayer.  My conscience, under Holy Scripture, has now made the decision for me, for the clear Word of God has led me to the sad conclusion that the LC-MS, the Synod of my own birth and baptism in Christ, has become the heterodox church body of which Walther writes. Therefore, I now share with you my intent to renounce and leave what I believe to be this heterodox church body, the LC-MS. (Romans 16:17-18).  It is therefore incumbent upon me to inform you that I hereby resign my position on the Board of Directors, effective immediately.
   I have come to this meeting so that I could inform my colleagues on this board face to face, for it would be cowardly to do otherwise. Additionally, it would be unethical for me to participate having so announced my intent.   I shall therefore absent myself from the remainder of this meeting.  Let the record also show that I have abstained from any and all votes at this meeting prior to being given the floor in this matter
   For those faithful men and women who find yourselves in the same quandary and have chosen to stay and fight for the truth within the LC-MS a little longer, in spite of the heterodox practices, I respect you for your decision, and I wish you God's peace.  God has also granted me peace and a clear conscience with my decision, and I would ask only that you consider carefully what I have said here.
   David writes, "Restore unto me the joy of Thy salvation, and sustain me with a willing spirit."  (Psalm 51:12) I speak not for myself alone, but also for those many others in the church, from whom the joy of God's salvation has been stolen.  I join with David in that prayer, that God restores us to Himself, and keeps us firm in the unity of His doctrine and in His true faith.

Respectfully yours, in Christ's service,
Julie Martinez [It has been reported that Ms. Martinez is planning to join a congregation of the Evangelical Lutheran Synod (ELS)]
Here is the resolution, presented and adopted by The Lutheran Church - Canada at their 2005 convention:

OVERTURE 1.08   To Offer Fraternal Admonishment to The Lutheran Church–Missouri Synod
WHEREAS it is the nature of church fellowship that those who are part of that fellowship are co-responsible for all public doctrine and practice of the member church bodies; and

WHEREAS altar and pulpit Fellowship is currently enjoyed by Lutheran Church–Canada and The Lutheran Church–Missouri Synod; and

WHEREAS this fellowship is based on a complete agreement in doctrine, including matters dealing with unionism and syncretism; and

WHEREAS according to the constitutions of The Lutheran Church–Missouri Synod and Lutheran Church–Canada, conditions for acquiring and holding membership in the Synod, include the renunciation of unionism and syncretism of every description (Article IV:2); and

WHEREAS The Lutheran Church–Missouri Synod has approved the participation of the president of the Atlantic District of the LCMS in a unionistic worship service that included not only representatives of heterodox church bodies but also Muslims, Hindus, Sikhs and Jews; and

WHEREAS the LCMS Commission on Constitutional Matters has made an official binding decision declaring that since the president of that district acted on the advice of his ecclesiastical supervisor he cannot be charged with violating God’s Sacred Word thereby placing the opinion of the ecclesiastical supervisor above the opinions of the Word of God; and

WHEREAS to remain silent and to fail to warn our sister church body about the nature of its sin is not only unloving but also makes Lutheran Church–Canada a participant of that sin (Ezekiel 33:8-9); and

WHEREAS if this matter is not resolved it might jeopardize the fellowship that Lutheran Church–Canada enjoys with The Lutheran Church–Missouri Synod which has been blessed in so many ways; therefore be it

RESOLVED that Lutheran Church–Canada meeting in convention fraternally admonish our sister church body, The Lutheran Church–Missouri Synod to adhere to the confessional standards of the Evangelical Lutheran Church and renounce all forms of syncretism and unionism; and be it further

RESOLVED that the members of Lutheran Church–Canada offer prayers to God that the unity of the holy catholic church would be manifested by the church on earth as it renounces all sin and error and subscribes unconditionally to Holy Word of God and the Confessions of the Evangelical Lutheran Church.  
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Dear Trinity,

Some members have expressed concern to me over certain failings in our church’s constitution.  Since I’m the sort of person who reads constitutions, I was already aware that ours doesn’t meet our needs, and probably ought to be amended.  Amending constitutions is weighty business, and I think we should proceed carefully, wisely and openly.  The purpose of this letter is, then, to inform you of changes being considered and to solicit your wisdom in this project.  I’m asking that any man, woman or child, who thinks they might care about the wording of our constitution, to monitor the process as it is reported in this newsletter, and to give any input to me.

In my thinking, there are three kinds of corrections that need to be made.  First, a number of typos and grammatical errors have survived in our official copy.  Correcting these would be considered “non-substantive” changes, and no more needs to be said.

Second, our constitution mandates some things which we are physically unable to do.  For instance, there is supposed to be at least 8 Elders, 8 people on the Board of Evangelism, 7 people on the Board of Christian Education, 8 people on the Board of Stewardship, and 5 trustees.  If you’re counting, that’s more than twice the number of people who show up at voters meetings.  We usually feel lucky if we can find just one member for each of these boards.  (And many people hold two or more offices.)  So right now, even though we are helpless to do anything about it, we are open to the accusation that we are breaking our own rules.  Our constitution should be flexible enough to apply in any foreseeable situation, and a few straightforward amendments would correct this shortcoming. 

Third, our constitution is unclear about a number of points.  If read strictly, some of these unclarities result in blatant contradictions.  That is, if we follow Rule A, then we will break Rule B and if we follow Rule B, we will break Rule A.  So again, no matter what we do, we are helplessly violating our own rules.  The chief omission, in my view, is that our constitution never comes right out and says that God’s Word is the supreme authority in our congregation.  Admittedly, this is implicit in many of the articles and by-laws, and as Lutherans, we all know that this is what we meant.  But since it is not stated explicitly, our constitution gives the impression that, variously, the Pastor, the voters, the Executive Director, and the Confessions have supreme authority in church matters.  In order to avoid conflict and friction, I believe it would be best to amend the constitution so that it says explicitly that God’s Word is the supreme guiding authority of all our doctrine, practice and business, and further, that it spell out the various responsibilities, duties, and authorities of each office and board.  

These last changes would be “substantive” and should be made with great care.  Let me say a bit about the procedures.  Our constitution consists of “Articles” and “By-laws”.  Amending a By-Law requires that the voters be notified of the proposed changes at least 14 days in advance, and then must pass by a 2/3 majority.  Amending an Article takes more work.  The proposed changes must be read to the congregation on two separate Sundays (so your patience will be appreciated.)  Then the motion must pass voters with a 3/4 majority.  

My goals are to make this as painless as possible and to be open about the proposed changes.  You are welcome to participate at any level.  

Thanks in advance.  

Bart Goddard, Executive Director
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The Chronicles of Narnia: The Lion, the Witch and the Wardrobe

The Story within the Story — Making the Biblical Connection 

The redemption of Narnia and the end of the evil White Witch’s reign was prophesied:

Wrong will be right, when Aslan comes in sight,

At the sound of his roar, sorrows will be no more,

When he bares his teeth, winter meets its death,

And when he shakes his mane, we shall have spring again.

— C.S. Lewis IN THE LION, THE WITCH AND THE WARDROBE

*Narnia is in bondage and held captive under the spell of the evil White Witch. Because of her spell, it is “always winter and never Christmas.”

“Creation waits in eager expectation... in hope that [it]...will be liberated from its bondage to decay and brought into the glorious freedom of the children of God.” (Romans 8:19-21)

*Edmund falls under the Witch’s spell. He gives in to pride, selfishness, and greed. He becomes a traitor and he must pay the penalty with his life.

“The wages of sin is death...” (Romans 6:23)

“Without the shedding of blood, there is no forgiveness of sins.” (Hebrews 9:22)

*The only hope for Edmund and Narnia is the Great Lion, Aslan — the Lord of the Wood, the King of Beasts, the Son of The Great Emperor-Beyond-The-Sea. Only Aslan — the one who created Narnia — can now deliver it from the power of the White Witch.

Jesus is called the Lion of Judah, the King of Kings, Lord of Lords, Son of God. (Revelation 5:5, Revelation 19:16)

“The reason the Son of God appeared was to destroy the devil’s work.” (1 John 3:8)

*Aslan lays down his life for Edmund, taking Edmund’s punishment and dying in his place.

“God demonstrates His own love for us in this: While we were still sinners, Christ died for us.” (Romans 5:8)

*In dying a torturous and agonizing death at the hands of the Witch, Aslan sets Narnia and Edmund free. With his sacrifice, the power of sin and death is broken. With his resurrection, the Golden Age of Narnia begins.

In dying a torturous and agonizing death on the cross, Jesus set Creation and all humankind free. With his sacrifice, the power of sin and death is broken. With his resurrection, the victory is complete.

“Christ redeemed us from the curse of the law...” (Galatians 3:13)

“God has rescued us from the dominion of darkness and brought us into the kingdom of the Son He loves, in whom we have redemption, the forgiveness of sins.” (Colossians 1:13-13)

“Death has been swallowed up in victory.” (1 Corinthians 15:54)

*Taken from A Family Guide To The Lion, The Witch and The Wardrobe by Christin Ditchfield, copyright 2005. Courtesy of Crossway Books, Wheaton, IL www.crossway.com
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What happens if you make abortion illegal?

by Dr. John C. Willke

In the late 1980s, my wife, Barbara, and I wrote the book Abortion Questions and Answers. It supplanted the universally used “bible of the movement,” Handbook on Abortion. Between the two, they have been published in 20 languages. One of those languages was Polish, and therein lies a story.

A group of pro-life people headed by Mr. and Mrs. Lech Kowalewski of Gdansk, Poland, notified us that they would be publishing a Polish translation of Abortion Questions and Answers. When they asked if we would visit Poland and accompany them on a nationwide book tour introducing it, we agreed. In our two-week tour we were able to give away all 10,000 published copies. But perhaps most importantly, we had an opportunity to speak in their Parliament, distributing books to the elected members there.

Time passed, and the Solidarity Movement selected its first democratically elected Parliament. The Premier was a strong pro-lifer, Lech Walesa. In this atmosphere, in 1993 a bill was introduced to make abortion illegal. After the bill was debated in the Parliament, an elated Mr. Kowalewski called us.

The debate had taken most of a day and was openly broadcast throughout Poland. The Kowalewskis listened to every word of it and related to me, “Here came Mr. A., a pro-abortion member, who vigorously criticized the proposed legislation. To answer him, up stood Mr. B. As he spoke, one of our friends shouted, ‘He’s reading out of our book on page 74!’” This exchange of views was repeated many times during the debate. In the end the pro-life vote carried and the law passed.

Then a surprising thing happened. For the 44 years prior to this law being passed, a communist law allowed state funded abortion-on-demand through the first trimester. Although the annual number of abortions varied, it had been as high as 180,000; abortion was an ingrained experience in that nation.

Recently, I returned to Poland for another book tour. I discovered that the number of abortions in Poland during 2001 was only 1214…in the entire country. Was this possible? Were these figures of fewer abortions accurate? How could this be, when nearly every media outlet had repeated the dire warnings of International Planned Parenthood, the United Nations, The World Bank, etc.: “You may have the legislative muscle here in 1993 to pass a law to forbid abortions, but it won’t do any good. You’ll just drive them underground. Women will be instrumented on the outside. They will bleed. They will become infected and flood into your hospitals, and you will not be able to count the number of ‘miscarriages’ that will occur.”

On this trip I asked my friends to give me the national statistics on miscarriages: in 1955, before the law was passed, 59,000 miscarriages were listed; in 1999, there were 41,000. That certainly didn’t look like something driven underground, but maybe they were hidden in another source, such as deaths due to pregnancy and birth? In 1990, 70 women died; in 1996, only 21. How could this be? I investigated further potential hiding places.

When women have abortions the cervix is often weakened, which results in an increase in premature births. Preemies die more often than full-term babies. Therefore, I asked for the statistics on neonatal deaths: in 1990, 19 premature infants died for every 1000 live births; in 2001, the figure was 7.7.

Faced with these solid results, I questioned the accuracy of the statistics and discovered that the 1993 Polish law requires annual reports from three separate federal agencies. Pro-abortion groups have challenged the agency reports, which continue to agree with each other . . . and the reports have proven accurate. Not surprisingly, the pro-abortion people keep repeating — without a shred of evidence — that at least 190,000 women get abortions every year in Poland.

And so, what is the story that I have to tell? Here is a modern Western nation of 110 million people. After four decades of state-paid abortion-on-demand, this new law made abortion illegal. None of the dire predictions of consequences materialized. Instead, the actual effects were almost no abortions, healthier women, and greater infant survival.

What we have here is a test market in a modern nation that shows us, verified by three federal agencies, that forbidding abortions will not drive them underground. What we have here is an important support for pro-life.
(Dr Willke is president of Life Issues Institute, www.lifeissues.org. © 2003 by National Religious Broadcasters. Reprinted with permission.)
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Not Feminized; Emasculated 

(continued from Nov/Dec Newsletter)

First, I am not saying that Church really is for girls. What’s happening in the Church is no more suitable for women than it is for men. Dr. Michael Horton writes:

What we’re talking about here isn’t worthy even of . . . the feminization of the Faith. It certainly isn’t worthy of the women in our churches, to say that it’s OK for women to be characterized by sentimentalism. …It’s a distortion of femininity, of genuine complements that women bring to the table. It’s a distortion of that, and then a reduction of everything, including “masculine aspects.” Second, with all due respect to Podles and others, the Church has not become -— more feminine. The Church has become less masculine. The result is not a feminized church, but rather an emasculated church.

We recently did a program on Issues, Etc. discussing the feminization of the Church. When we opened the phone lines, most of the callers agreed that the church was being emasculated. To my surprise, most of those callers were women. One caller said,

I go into the churches and I either see the wives entirely domineering — as though it’s a feminist movement — of their husbands, and the single Christian men that I meet...are wimps. There’s no decisiveness in them, they’re very soft, simple, almost like boys, as though they want to be taken care of. …And I loathe that. I will not marry a man who isn’t a strong Christian man. I won’t do it. I won’t marry some nice guy that’s like my little son. I don’t want a son; I want a man who is a Christian man of God. 

The emasculated church presents a distorted picture of the Christian, whether man or woman. More importantly, the emasculated church presents a distorted picture of Christ.

Not only does the emasculated church have little place for real men, the emasculated church has little place for the real Jesus.

To be continued in Mar/Apr newsletter
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II. Hymnody in the Divine Service: Why We Sing What We Sing

Lutheran Worship: The Divine Service

Continued from Nov/Dec Newsletter

No flip of the celestial coin determined whether the church was to be masculine or feminine. As Eve was created from the rib of Adam, so the New Eve — the Church— was created from the side of the New Adam— Jesus Christ — in the sacramental water and blood which issued forth in His crucifixion. The church receives life from the First Man of the new creation, and as such she is feminine. She receives life from Him who gives her His own life. She is bone of His bone and flesh of His flesh. She is His body; He is her head. He loves her, His own flesh, and thus nourishes and cherishes her (Ephesians 5:28- 29). Lady Church is the bride who receives the love and life of her Husband, not once, not twice, but everlastingly. He fills her with His own fullness, making her body the temple of His Spirit. The imperishable seed of His word impregnates her (1 Peter 2:23), causing her to become the “mother that begets and bears every Christian through the Word of God,” (Large Catechism, Creed, 3rd Article, 42).

The church is ever receiving from Him who longs solely to give. Her liturgy is, therefore, a service of Christ for her, on her behalf. He who was incarnate for her, kept the law for her, died and rose for her, and constantly intercedes for her, always comes for her, not for Himself. The second century church father, St. Ireneaus of Lyons, once wrote, “God created man in order that He might have someone upon whom to bestow His blessings,” (Adv. Haer. IV. 14.4). He could well have been speaking of the church, for God also created her in order that He might have someone upon whom to bestow His blessings. In the Small Catechism, we confess: “In the same way [the Holy Spirit] calls, gathers, enlightens, and sanctifies the whole Christian church on earth, and keeps it with Jesus Christ in the one true faith. In this Christian church He daily and richly forgives all my sins and the sins of all believers.” The church is on the receiving end of divine gifts; the actions are performed upon her.

In the mother tongue, therefore, Lutherans called their liturgy Gottesdienst, which shifts nicely into English as Divine Service, with the understanding that the Divine is doing the serving. As in the earthly life of Jesus, so now, He comes “not to be served, but to serve, and to give His life as a ransom for many,” (Matthew 20:28). The “service” is not found on page five or fifteen; the service is found in the Son of God who comes to give His flesh for the life of the world. For that reason the Lutheran Confessions speak of faith as the highest worship of God (Ap IV:49, 57, 59, 155, 228). But what does faith do? It receives that which Christ desires to give.

The church indeed responds to these gifts with thanksgiving and praise, as it is meet, right, and salutary to do (Proper Preface). Through Christ, she continually offers up a sacrifice of praise to God, that is, the fruit of lips that give thanks to His name (Hebrews 13:15). Her mouth is the golden censer which smokes forth the incense of prayers that swirl about the divine throne (Revelation 5:8). Nevertheless, she must not confuse her giving of thanks with the Lord’s giving of gifts. She needs Him, but He does not stand in need of her. The Holy Trinity is not a jolly good fellow who lives for praise; rather, because He lives and gives us His own life, we praise.

The liturgy as God’s activity for us defines the place of hymnody in the Divine Service. Like the rest of the liturgy, hymns are primarily channels of divine gifts, and only secondarily vocalizations of human gratitude. As St. Paul says, “Let the word of Christ richly dwell within you, with all wisdom teaching and admonishing one another with psalms and hymns and spiritual songs, singing with thankfulness in your hearts to God,” (Colossians 3:16). The word of Christ — not the word of man — richly dwells within the church in psalms, hymns, and spiritual songs. And where the word of Christ is, there Christ Himself is, doling out His blood-bought gifts. So it is vital not just that a congregation sing hymns which are technically error-free; the hymns must proclaim Christ and His benefits, in a word, the Gospel. A hymn may say everything which is true about my thanks, my praise, and my glorifying of Christ, but if such hymns take center stage, the law has shoved aside the Gospel, and my doing has overshadowed the doing of Jesus. 
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