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   I came to a Sunday morning Bible class in January with a new understanding of the problems that beset our Synod.  The six issues we cite in our Statement of Confession are not the problem but a symptom of the problem.  The problem is none other than the one our Synod supposedly resolved in the 1970s, i.e. the battle for the Bible.  Is God’s Word inspired, inerrant, revealed truth or not?  This should startle you.  I mean for all the differences that exist between members of Synod don’t we agree that the Bible is God’s revealed, inspired, inerrant Word?  Didn’t President Keishnick announce upon his election in 2001 that this is what he believed?

   Elsewhere in this newsletter, you will find a resolution being sent to the 2007 synodical convention.  It was sent to me by Professor John Pless of our Fort Wayne seminary.  It says that district constitution committees of the LCMS are charged by the Synod’s  Committee on Constitutional Matters to judge whether new or

 revised constitutions of congregations in their district are “in harmony with Holy Scripture, the Confessions, and the teaching and practices of the Synod.”  The

Committee on Constitutional Matters “has now prohibited congregations seeking approval of their submitted constitution and bylaws from including such descriptive words as ‘revealed,’ ‘inspired,’ or ‘inerrant’ in the confessional subscription of their constitution, judging inclusion of such language as being in violation of Guidelines for the Constitution and Bylaws of a Lutheran Congregation and ‘go[ing] beyond the synod’s own confessional standard.’”  This means we are not to say as we do in our constitution, “This congregation accepts all the canonical books of the Old and New Testaments as the verbally inspired and revealed Word of God.”

   This should shock you greatly.  If the Bible is not revealed truth, inspired and inerrant, how can it be the only rule and norm for judging all faith and life as we confess in our Lutheran Confessions?  Do you see that this truth is the bedrock upon which we dare to judge doctrine as true or false?  If the Bible is not revealed truth than truth is only what a group agrees to be true.  If the Bible is not inerrant, than who’s to say it’s not wrong 

about babies being sinful or you being saved by grace?  If the Bible is not inspired by God, then how is any better than any other book?

   How have we come to this?  In my view the resurgence of this 

error comes from the fact that in the 1970s, the issue was solved more by politics than by theology.  Some people who held the Bible was less than inerrant, inspired, and revealed truth did leave the Synod voluntary, but many more stayed to fight another day.  Second, in 1995 our publishing house published a book by seminary professor Dr. James Voelz titled What Does This Mean?  It is a book on the principles of Biblical interpretation, and it has been the textbook used at both of our seminaries to train future pastors on how to interpret the Bible.  The book claims to teach how to interpret the Bible in a post-modern world where all truth is subjective.  In reality, it is a capitulation to the grave errors of post-modernism.

  Before you stop reading because your eyes are about to glaze over, hear me out.  In 1999 I wrote an 8,000 word critique of this book and presented it to a pastor’s conference in Louisiana attended by 12 other LCMS pastors.  They all agreed that this book should be challenged doctrinally.  They wanted to sign a letter and jointly appeal to the Synod’s doctrinal review committee to revoke this books doctrinal certification.  I said it would be much more powerful if they individually sent letters.  None of them did.  I did.  The chair of the doctrinal review committee sent a letter to me saying they didn’t find problems with the book.  I wrote back asking that they show me where I was wrong.  Finally, after a second letter to the chair, he wrote back and said I was right but there were other avenues to handle this such as resolutions to the convention.

  The problem is that in the 70s seminary professors came out and said, “Adam and Eve weren’t real people; Jonah wasn’t really swallowed by a whale, etc.”  Now the error is much more subtle, but some of you who remember the controversy ought to remember phrases like this.  “Inerrancy means that the authors of the Bible are absolutely truthful according to their intended purposes.”  The words in italics are quoted from Voelz’s book page 239.  First, the Bible doesn’t have many authors but one, God.  Second, if the Bible is only inerrant in the sense that the purposes of the authors or even Author (God) are absolutely truthful, then Homer is inerrant when he wrote about Hercules.  His purpose was to teach timeless truths about men and their struggles.

   This controversy is all but impossible to win for two reasons.  One, most people don’t think of the Bible as objective truth.  They think there are many ways of interpreting the Bible and one is as good as another.  They come to the Bible looking for things to make them feel better not revealed truth.  These realities are behind the popularity of contemporary worship and the unpopularity of Bible classes (like mine) that teach God’s Word as revealed truth.  People prefer Bible classes where everyone shares what they think a Bible passage means or where the Bible is made into a practical guide for living.  Then the Bible is subjectively useful. 

   Two, for over 20 years I’ve noted that only about 20 % of a congregation gathers for Bible class.  Would this be the case if people really believed the pastor is teaching “the words of eternal life?”  Would this be case if people really believed that he is teaching God’s authoritative Word for your life (and death) today?  No, whether people admit it or not, to them the pastor is not teaching revealed, inspired, or inerrant truth in Bible class but a point of view, his point of view, or “one way of looking at it.”  

   You know what this means?  Even if we left the Synod based on the 6 points of our Statement of Confession that we all agree on, we wouldn’t really be leaving the problem that all these errors flow from.  That error would simply go with us, and this brings me to Lent, the time of repentance.  We need to repent of our low view of Scripture.  My teaching you a course on apologetics would not bring you to repentance.  Only God’s Word can do that.  His Word is a fire and a hammer.  You don’t first have to believe a hammer is hard and fire is hot before you can be burned or hit.  You just have to be where the hammer and fire are.  It’s the same with God’s Word; you don’t need to first believe it’s inspired, inerrant, and revealed truth before it can work on you.  You just need to be where it is.  It does the rest.

To Allow Congregations to Include/Retain Standard Language Describing the Nature of Holy Scriptures in Their Constitutions
WHEREAS, the constitution of a congregation of the LCMS is an indispensable document for congregational self-understanding and governance; and

WHEREAS, constitutions of LCMS congregations, LCMS rites of ordination for pastors and installation of church workers (Lutheran Worship Agenda, p 211; Lutheran Service Book Agenda, p 179), and confessional statements of synod (Article I of A Brief Statement of the Doctrinal Position of the Missouri Synod; A Statement of Scriptural and Confessional Principles (1973), have included the descriptive words "revealed," "inspired," or "inerrant" as standard, time-honored language that details the position of Holy Scripture (2Timothy 3:16; 2Peter 1:20-21; 1Corinthians 2:9-13; 1Corinthians 14:37; Acts 24:14; Psalm 19:7; Romans 3:2; 1Thessalonians 2:13; John 8:31-32; John 17:20; John 10:35; 2Corinthians 13:3; 1Peter 1:12) and the position of our Lutheran Confessions (Large Catechism, Part Four: Of Baptism, Paragraph 57); and

WHEREAS, district constitution committees of the LCMS, charged by the synod's Committee on Constitutional Matters (CCM) to judge whether new or revised constitutions of congregations in their district are "in harmony with Holy Scripture, the Confessions, and the teachings and practices of the Synod", have now prohibited congregations seeking approval of their submitted constitution and bylaws from including such descriptive words as "revealed," "inspired" or "inerrant" in the confessional subscription section of their constitution, judging inclusion of such language as being in violation of Guidelines for the Constitution and Bylaws of a Lutheran Congregation and "go[ing] beyond the synod's own confessional standards" 

WHEREAS, the recent opinion of the CCM has left no other avenue of appeal for congregations seeking inclusion or retention of this descriptive language in their constitutions; be it therefore
RESOLVED, that synod in convention affirm that the descriptive words "revealed," "inspired," and "inerrant" do not go beyond the synod's confessional standards, and
RESOLVED, that synod in convention direct the CCM not only to cease directing congregations seeking approval of their constitutions and bylaws to remove such descriptive language from their confessional standards paragraph, but also to encourage congregations to retain such time-honored language that describes in a clear and helpful way the nature of the books of the Old and New Testament, and be it finally
RESOLVED, that Guidelines for the Constitution and Bylaws of a Lutheran Congregation be revised to reflect the freedom LCMS congregations have previously enjoyed faithfully to describe the nature of Holy Scripture in the confessional standards paragraph of their constitutions using the descriptive words "revealed," "inspired," and/or "inerrant."
Redeemer Lutheran Church
Huntington Beach, CA
Approved in Voters' Assembly by unanimous vote January 28, 2007
Going to Church is Costly

Rev. Scott R. Murray, Ph. D.

Senior Pastor, Memorial Lutheran Church

Houston, Texas 
Worshiping only the triune God is a costly endeavor. President Alvin Barry (+) of the LCMS told the story of attending of Lutheran worship service one Sunday while visiting missions in India. After the service was over Barry noticed two teenage girls who were not accompanied by family. This was particularly unusual in India where families always worshiped together. He remarked to the pastor about these teenagers and in reply the pastor said with some reticence, "They come to worship only once a month." "Why?" That too was unusual in a tightly knit and beleaguered community.

The pastor explained to President Barry that the two girls upon reaching home would receive a caning from their father, who was a Hindu and did not approve of their being Christians. The caning raised welts on their backs, and it took three weeks for them to heal. Then they would come to church to hear the Word of God preached again into their hearts. Obediently, they would return home after the service to be caned once again. And so it would go. They honored God and revered His name more than their father. They laid open their backs to his discipline for the sake of hearing the holy gospel. Their heavenly Father's Word was more valuable than the word of their earthly father. What an intrepid faith! Everything begins with knowing who God is. This is what the First Commandment is about: You shall have no other gods.

"The First Commandment is to shine and give its splendor to all the others. Therefore, you must let this declaration run through all the Commandments. It is like a hoop in a wreath, joining the end to the beginning and holding them all together. Let it be continually repeated and not forgotten, as the Second Commandment says, so that we fear God and do not take His name in vain for cursing, lying, deceiving, and other ways of leading men astray, or trickery. But we make proper and could use of His name by calling upon Him in prayer, praise, and thanksgiving, derived from love and trust according to the First Commandment. In the same way such fear, love, and trust is to drive and force us not to despise His Word, but gladly learn it, hear it, value it holy, and honor it.

"So this teaching continues through all the following Commandments toward our neighbor. Everything is to flow from the First Commandment's power. We honor father and mother, masters, and all in authority, and are subject and obedient to them, not for their own sake, but for God's sake. You are not to regard or fear father or mother, nor should you do or skip anything because you love them. But know what God would have you do, what He will quite surely demand of you. If you skip that, you have an angry Judge. But if you do the work, you have a gracious Father" (Martin Luther, "The Large Catechism," Concordia: The Lutheran Confessions [CPH, 2005], 423).

A Listeners Guide to the Pulpit

By Rev. Todd Wilken, 

Issues Etc Vol.5, No. 1

(continued from JAN/MAR Newsletter)

Today’s preachers are finding new ways NOT to preach the Gospel. There are some sermons that are worse than bad. While even a bad sermon contains the bare elements of the Gospel, these sermons have no Gospel at all. The listeners are left with nothing but Law, sometimes not even that.

The Golawspel Sermon.19 This is a classic example of confusing Law and Gospel, so that neither is clearly preached. In a Golawspel sermon, the demands of the Law are softened, and made more manageable. The law is presented as a Law that sinners can keep. In a Golawspel sermon, the Gospel is presented as something you must do. Rather than the free grace of God for Jesus’ sake, the Gospel is preached with all sorts of terms and conditions. The message of this kind of sermon is neither Law nor Gospel; but a useless mixture of the two. Golawspel preaching neither wounds nor heals, neither kills nor makes alive, neither accuses nor absolves.

The Gospel-Assumption Sermon. In this kind of sermon, the preacher almost preaches the Gospel. He might refer to Jesus as Savior; he might talk about God’s love, forgiveness, and mercy. During this kind of a sermon, Lutheran preachers might talk at length about the means of grace: Baptism, Absolution, and the Lord’s Supper. But in the end, the preacher assumes that his audience already knows that Jesus lived, suffered, died, and rose again for them, and so, he leaves the Gospel itself unspoken. Sadly, the Gospel-Assumption sermon often leaves listeners with the impression that they heard the Gospel, when they haven’t. They have filled in the gaps in the preacher’s sermon themselves. The sainted Dr. Robert Preus rightly said, “the Gospel assumed is the Gospel denied.”

The God-Loves-You-Anyway Sermon. Pioneered by Robert Schuller and perfected by Joel Osteen, this kind of sermon presents what I have called “a gospel without sin.”20 In this kind of sermon, your problem is not sin, it is failing to reach your potential. But don’t worry, be happy, and keep trying, God loves you anyway. The preacher replaces the message of John 3:16, “God loved the world in this way: He gave His only Son” with “God loves you anyway.” He turns 1 John 4:10, “He loved us and sent his Son as an atoning sacrifice for our sins” into simply “He loved us.” The preacher proclaims God’s love without the cross. He presents “a God of second chances” —a big, loving, pushover. But “God loves you anyway” isn’t the Gospel. Sinners don’t need a second chance; sinners need a Savior.

The Little-Engine-That-Could Sermon. This is a kissing cousin of the God-Loves-You-Anyway sermon. In this kind of sermon the preacher talks a lot about how hard your life is. Stress, not sin, is your problem. Jesus is a cheerleader rooting for you, He is a coach urging you to keep going; He is a piano teacher reminding you that practice makes perfect. Instead of Jesus on the cross to save you, the preacher proclaims Jesus in your heart to empower and encourage you to keep trying. The most common Bible passage quoted in a Little-Engine-That-Could sermon is I John 4:4, “greater is He that is in you, than he that is in the world.” When all is said and done, a sinner can count on Jesus to help, but not to save.

The Sinners-Someplace-Else Sermon. This kind of sermon is most popular among politically active evangelicals. The preacher proclaims the Law, but not to his audience. He preaches against the sins of sinners someplace else: politicians, homosexuals, abortionists, secular humanists, Hollywood, and all the other sinners “out there.” The audience nods and applauds and says “amen,” never hearing the Law applied to them or their sin. And since all the real sinners are “out there” and not “in here,” no one who hears the sermon feels the slightest need for forgiveness. Which is just as well, since the preacher never gets around to the cross. Everyone goes home secure, thanking God they aren’t like other men —but not justified.21
The “Life-Application” Sermon. This is the classic example of preaching the Christian instead of the Christ. Promoted by Rick Warren and others, these sermons are by far the most common kind of worse preaching. In this case, the preacher is convinced that the ultimate goal of preaching is to teach people how to LIVE. The Bible is presented as the owners manual for life, the ultimate how-to book or honey-do list. The Bible is mined for examples, principles, and paradigms relevant to our everyday lives. Jesus’ words, “These are the Scriptures that testify about me” are amended to read, “These are the Scriptures that testify about you.” 

Sometimes, a “Life-Application” sermon does talk about Jesus. But since the goal of this kind of sermon is to teach people how to live, Jesus is presented as your teacher, your example, and your helper. The death and resurrection of Jesus might also be mentioned —as an example for you to follow of selfless love and self-sacrifice. Dr. David Wells says, “The Cross becomes exactly what it was in liberalism, that Jesus is reduced simply to a good example and we try to follow in His footsteps in the sense that we try to look out on life the way that He did.” In the “Life-Application” sermon, Jesus becomes just another paradigm for you to live by.”22
The House-Rules Sermon. Also known as the If-You-Were-Really-a-Christian Sermon and closely related to the Sinners-Someplace-Else sermon. The difference between this and the “Life-Application” sermon is that the House-Rules sermon is not seeker-friendly. In fact, its goal is to describe the life of the Christian in contrast to the vices, temptations, and amusements of society. The sermon focuses on what Christians should and shouldn’t wear, drink, eat, smoke, and what cultural activities (TV, movies, music, dances, etc.) Christians should and shouldn’t participate in. It presents the Christian faith as a matter of simply keeping the rules. This kind of preaching has given us both prohibition and blue laws, but not the Gospel.

19 I borrow this term from Dr. Mike Horton

20 See “Bible-Believing Liberals” Issues, Etc. Journal, vol. 4, no. 3.

21 Luke 18:9-14

22 David Wells, “Christianity in a Postmodern Culture,” Issues, Etc. radio program, December 12, 2005.

Battle for the American Soul

Professor James W. Voelz

Concordia Seminary

Concordia Journal 2006 

pp 254-255

The publications of The Da Vinci Code and The Gospel of Judas recently remind us starkly that two non-Christian “religions” confront our people every day. The one is the religion of the material world. It is the religion of paganism. In this religion nature is god, what occurs in nature as we know it is good, and what we experience in nature is all there is. This religion sees birth, life, and death as equally natural and normal, has a cyclical view of the history of the universe—there is no “historical development or movement toward a goal—and often entails a male and female principle, including a union of the two (expressed usually in sexual intercourse by its adherents). This is the religion of Canaan, of Baal and Astarte. It is the religion of The Da Vinci Code, with its promotion of the rediscovery of the eternal feminine, and the religion of neo-paganism.

The other is the religion of the spiritual world. It is essentially Platonism. In this religion the material world is inferior, if not evil. What is good and valued is the unseen, that which is “ultimately” real and which controls the material. This religion generally sees ultimate reality as spiritual, often a divine “Spirit” who produces other realities or spirits, one of whom became the agent of the production of the material world, which contains within it “imprisoned” sparks or seeds of divine spirit. This religion has as its goal the escape from the material by the spiritual and the reuniting of all elements of spirit with the one great Spirit. This is the religion of Gnosticism and of The Gospel of Judas. It is the religion of Mormonism and of the New Age.

Christianity is neither of these two religions (nor is Judaism). It values both the material and the spiritual. Like the religion of the material, it does not seek escape from this world, and like the spiritual religion, it has a purpose and a goal. But unlike paganism, it does not worship the material, and unlike Gnosticism, it does not understand knowledge as the means to our salvation. Our religion confesses a God separate from nature—albeit one who created and sustains it—and our religion confesses a God who has redeemed the world by action and will restore it fully by the resurrection at the end of time.

The World in the Church

By Rev. Laurence White

Our Savior Lutheran Church, (LCMS) Houston, TX

(continued from Jan/Feb TeDeum)

II. The Nature of the Church in Scripture and the Confessions
The pursuit of our topic requires that we must at the outset clearly define the biblical nature of the Church. The Church, most simply stated, is the people of God, called out of the world to gather together around the Gospel in Word and Sacrament, the Means of Grace, through which God creates and sustains faith. The biblical witness that the Church is people, called out, gathered together, around Word and Sacrament is consistent and clear:

“They devoted themselves to the apostles’ teaching and to the fellowship, to the breaking of bread and to prayer...And every day they continued to meet together in the temple courts. They broke bread in their homes and ate together with glad and sincere hearts, praising God and enjoying the favor of all people. And the Lord added to their number daily those who were being saved.”
(Acts 2:42,46-47)

“To the church of God in Corinth, to those sanctified in Christ Jesus and called to be holy, together with all those everywhere who call on the name of our Lord Jesus Christ - their Lord and ours: Grace and peace to you from God our Father and the Lord Jesus Christ.”


(1 Corinthians 1:2-3)

“And God placed all things under His feet, and appointed Him to be Head over everything for the church, which is His body, the fullness of Him who dwells in everything in every way...Make every effort to keep the unity of the Spirit through the bond of peace. There is one body and one Spirit - just as you were called to one hope when you were called - one Lord, one faith, one baptism; one God and Father of all, who is over all and through all and in all...It was He who gave some to be apostles, some to be prophets, some to be evangelists, and some to be pastors and teachers, to prepare God’s people for works of service, so that the body of Christ may be built up until we all reach unity in the faith and in the knowledge of the Son of God, and become mature, attaining to the whole measure of the fullness of Christ. Then we will no longer be infants, tossed back and forth by the waves, and blown here and there by every wind of teaching, and by the cunning and craftiness of men in their deceitful scheming. Instead, speaking the truth in love, we will in all things grow up into Him who is the Head, that is, Christ, from Him, the whole body, joined and held together by every supporting ligament, grows, and builds itself up in love, as each part does its work.” (Ephesians 1:22-23; 4:11-16)

“Let the peace of Christ rule in your hearts, since as members of one body called to peace. And be thankful. Let the Word of Christ dwell in you richly as you teach and admonish one another with all wisdom, and as you sing psalms, hymns and spiritual songs with gratitude in your hearts to God.” (Colossians 3:15-26)

“Therefore, brothers, since we have confidence to enter the Most Holy Place by the blood of Jesus, by a new and living way opened for us through the curtain, that is, His body, and since we have a great High Priest over the house of God, let us draw near to God with a sincere heart with full assurance of faith, having our hearts sprinkled to cleanse us from a guilty conscience and having our bodies washed with pure water, let us hold unswervingly to the hope we profess, for He who promised is faithful. And let us consider how we may spur one another on toward love and good deeds. And let us not give up meeting together; as some are in the habit of doing, but let us encourage one another - and all the more as you see the Day approaching.” Hebrews 10:19-25)

The Lutheran Confessions asserted the biblical understanding of the doctrine of the Church with careful precision. In Part III, Article XII of the Smalcald Articles, Martin Luther declared:

“Thank God, today a seven year old child knows what the Church is, namely the holy believers and lambs who hear the voice of their Shepherd (John 10:11-16). For the children pray, ‘I believe in one holy Christian Church.’ This holiness does not come from albs, tonsures, long gowns and other ceremonies they made up without Holy Scripture, but from God’s Word and true faith.” (McCain, p. 309)

Phillip Melancthon expressed the same thought in the Augsburg Confession: “The Church is the congregation of saints (Psalm 149:1) in which the Gospel is purely taught and the Sacraments are correctly administered.” (McCain, p. 60) When the Roman theologians at Augsburg rejected this simple definition, Melancthon offered additional detail in the Apology, retaining a clear biblical focus upon the Means of Grace as the visible marks of the Church:

“But the Church is not only the fellowship of outward objects and rites, as other governments, but at its core, it is a fellowship of faith and of the Holy Spirit in hearts. Yet, this fellowship has outward marks so that it can be recognized. These marks are the pure doctrine of the Gospel and the administration of the Sacraments in accordance with the Gospel of Christ. This Church alone is called Christ’s body, which Christ renews, sanctities, and governs by His Spirit.” (McCain, p. 170)

In his magnificent treatise “On the Councils and the Church” (1539) Martin Luther expanded upon the crucial concept of “the marks of the church” - the outward signs by which the presence of the one, holy, Christian Church might be found throughout history. In this expanded listing, the Reformer included seven external characteristics which would always serve to identify the Church of Jesus Christ. The list is worthy of being repeated, if only in summary, for it reveals the essential character of the Christian Church.

1. “First the holy Christian people are recognized by their possession of the holy Word of God... We are speaking of the external Word, preached orally by men like you and me, for this is what Christ left behind as an external sign, by which His Church, or His Christian people in the world, should be recognized. We also speak of this external Word as it is sincerely believed and openly professed before the world...Many possess it but do not believe in it or act by it for the number of those who believe in and act by it is small...Now wherever you hear or see this Word preached, believed, professed and lived, do not doubt that the true ‘ecclesia sancta catholica,’ ‘a Christian holy people,’ must be there, even though their number is very small...
2.
Second, God’s people, or the Christian holy people, are recognized by the holy Sacrament of Baptism, wherever it is taught, believed and administered correctly according to Christ’s ordinance. That too is a public sign and a precious, holy possession by which God’s people are sanctified...
3.
Third, God’s people, or Christian holy people, are recognized by the Holy Sacrament of the Altar, wherever it is rightly administered, believed and received, according to Christ’s institution. This too is a public sign and a precious, holy possession left behind by Christ by which His people are sanctified so that they also exercise themselves in faith and openly confess that they are Christian just as they do with the Word and with Baptism...
4.
Fourth, God’s people or holy Christians are recognized by the Office of the Keys exercised publicly... Now where you see sins forgiven or reproved in some persons, whether publicly or privately, you may know that God’s people are there. If God’s people are not there, the Keys are not there either; and if the Keys are not present for Christ, God’s people are not present. Christ bequeathed them as a public sign and a holy possession, whereby the Holy Spirit again sanctities the fallen sinners redeemed by Christ’s death, and whereby the Christians confess that they are a holy people in this world under Christ..,

5.
Fifth, the Church is recognized externally by the fact that it consecrates or calls ministers, or has offices that it is to administer. There must be bishops, pastors or preachers, who publicly and privately give, administer, and use the aforementioned four things or holy possessions in behalf of and in the name of the Church, or rather, by reason of their institution by Christ... The people as a whole cannot do these things, but must entrust or have them entrusted to one person...it must be entrusted to one person, and he alone should be allowed to preach, to baptize, to absolve, and to administer the sacraments. The others should be content with this arrangement and agree to it. Wherever you see this done, be assured that God’s people, the holy Christian people, are present...

6.
Sixth, the holy Christian people are externally recognized by prayer, public praise and thanksgiving to God. Where you see and hear the Lord’s Prayer prayed and taught, or psalms or other spiritual songs sung, in accordance with the Word of God and the true faith, also the creed, the Ten Commandments, and the catechism used in public, you may rest assured that a holy Christian people of God are present..

7.
Seventh, the holy Christian people are recognized by the holy possession of the sacred cross. They must endure every misfortune and persecution, all kinds of trials and evil from the devil, the world, and the flesh (as the Lord’s Prayer indicates) by inward sadness, timidity, fear, outward poverty, contempt, illness, and weakness in order to become like their head, Christ. And the only reason they must suffer is that they steadfastly adhere to Christ and God’s Word, enduring this for the sake of Christ... Whenever you see or hear this, you may know that the holy Church of Christ is there... This too is a holy possession whereby the Holy Spirit not only sanctities His people but also blesses them.” (LW, AE, 41:pp. 148-165, passim)

This brief abbreviation of the Reformer’s superb discussion of the Church’s marks anticipates the major themes of our discussion. Luther’s clear understanding of the irreconcilable difference between the Church and the world is evident throughout. At the same time, the Reformer recognized that the true Church would always have to endure persecution and hostility because of that difference. As it was for her Master so it must be for her. The Church is called to bear the cross. In Martin Luther’s view, the faithfulness of the Church to her Lord and His Word necessitated the unequivocal repudiation of worldly falsehood in every form. The result of the Church’s faithful witness would be scorn and rejection by the children of this world. The true Church, therefore, would always be the small steadfast remnant amid the massive numbers with which the world is so enamored and impressed. Power, glory and popularity are the things of this world. We who would follow the Lord Jesus must be willing to live and die by the cross. Christ was an outcast and a failure, by every worldly standard. The world will always judge true Christians the same way.
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